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The diversity of Indonesia was celebrated in the 1945 Constitution in the national motto,
"Bhinneka Tunggal Ika" which proclaimed "Unity in Diversity". The national ideology of
Pancasila - the five principles of belief in One Supreme God, humanism, nationalism, popular
sovereignty and social justice - further upheld harmony across Indonesia's diverse populations.
Recognition of and respect for different religions, the Indonesian Constitution (UUD 1945)
accorded "all persons the right to worship according to their own religion or belief' (Chapter
29). Six religions are officially recognized under the Constitution; Islam, Christianity
(Protestantism), Catholicism, Hinduism, Buddhism and Confucianism. The spectrum of
religions given official recognition points to an acceptance of diversity as inherently Indonesian.
According to the 2010 census, approximately 87 percent of the population of 238 million are
Muslim, 7 percent are Protestants, 3 percent are Catholics, less than 2 percent Hindus; with
Buddhists, Confucians and others accounting for less than two percent (Sensus Penduduk 2010).
The state ideology of Pancasila plays a pivotal role in the unification of the diverse,
religious, ethnic and linguistic groups of Indonesia. However, while it articulates the
philosophical foundation and noble aspiration of the nation, it is far from being reflective of the
social reality of Indonesia. Pancasila can be hailed as the model for the diverse communities in
the archipelago to imagine themselves as a nation. To borrow Charles Taylor's notion of "social
imaginary" - which he refers to as the ways in which people imagine their social existence in
relations to the existence of their fellows - Pancasila can be seen as embodying the "modem
social imaginary" of Indonesians (2007: 171). This social imaginary is powerful as it proposes
an ideal moral order which can determine how members in a moral community should live.
However, every community, and, every individual is entangled in a web of varying and
contested social imaginaries, so that there will be always be resistance, in varying degrees, to
any injunctions to conform. Thus, Pancasila, although an important social imaginary, is subject
to reception and rejection. How Pancasila is negotiated and related to is a useful key to the
reading of the evolution of Indonesian society in the face of new forces of modernity and
globalization.
The idealism of the ethnic and religious harmony, as proclaimed in the national motto
"Unity in Diversity," had, in time to be realized on the ground through state and institutional
intervention. Ethnic and religious plurality was never seriously dealt during Suharto's "New
Order" period (1966-1998) as public discourses on social differences or SARA (ethnicity,
religion, race and inter-group differences) were officially prohibited. Assimilation was the
dominant discourse. Multiculturalism was only endorsed after the fall of Suharto in 1998
(Suryadinata 2004; Hoon 2006), but the lifting of the top-down strong arm tactics deployed in
the interminable 32 years of New Order government; freedom to express ethnic and religious
diversity also meant the opening of the door to inter-communal challenges Parker and Hoon

