From the SelectedWorks of Rebecca Ruth Gould

1935

M. Tsereteli, The Asianic (Asia Minor) Elements
in National Georgian Paganism

M Tsereteli

Available at: https://works.bepress.com/r_gould/20/

B bepress®


https://works.bepress.com/r_gould/
https://works.bepress.com/r_gould/20/

THE ASIANIC (ASIA MINOR} ELEMENTS IN NATIONAL
GHEORGIAN PAGANISM
according to information contained in ancient Georgian Literatuye®

By Prof. M. TSsERETHELT

(For list oi Abbreviations see p. &3]

I.

ROFESSOR 1. JAVAKHISHVILI, of Tiflis, a well-known
.'lﬁofgian historian, gives us a piciure of the religion of pagan
Georgia in the second chapter of his standard work, 4 History of the
Georgian Nation,® which is a result of his research inte the customs and
usages, tales and sagas of me Georgians.

Many intet‘c;tm“ discoveries have been made by this tireless
investigutor of (r((}ght}\ history and coltsre, which concern old
(xt,orgmn pagaaism, as, for \amy} maon-worship in Georgia,
which Strabo maintains was practised in Afbania,” and which
according to Javakhishvili was doubtless in existence in the whole
of Georgia from earliest times, and still exists there a3 the cult of
St. George, etc.  Also it has become mach easier through Javak-
hishvili's researches io differentiate the elemenis of the Mazdaic
religion—which influenced the whole spiritual life of the Georgians
for several centuries before and after Christ—from the elements of
national Georgian pagan religion.t

In spite of this, it must be said that the great Georgian historian
is but a pioseer, and that Georglan paganism represents such a
complicated subject for research, that science still has nmch to do
to anravel its tangled elements.

OF course, all existing material on national paganism contained
in ancient Georglan literature had been previously studied for this
purpose, but, in our opinion,® none of the Georgian or non-Georgian
scholars who occupied themselves with the problem corvectly grasped
and estimated this information and in the end they even pronounced
it to be of no value alb all.

But, we consider that this very information of Georglan authors
possesses great value, because it reveals the origin of those gods and
cults which seems to have been known in Georgla from earliest

¥ The author gr satefully acknowledses the help he *ecexved *mm I‘mfe:wf)r f\ ho'z‘:,
of Yale University, Maw MHaven, U.3.A., and from Professor B
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mes and which x lgbt be considered almost as native, whereas moon

it

i worship and sun- -warship, for instance, were practised throughout the
whole of Hither Asis, Georgia included, withont any possibility of
k ¢

‘gacertainiog exactly from whence they originated.

we would like to examine onoce :3g;3in the information
pe eserved by the old Georglan authors concerning {(zeorgiatl paganism
which Wd\ m;\undu*onx! by the earlier scholars, and “endeavonr io
this information points to quite different elements in
ian pdgan veligion than it was formerly thought,

Here

I1

The most important works which contain some valusble material
CoBcer t;mg (;eorgzam paganism are: The Conversion of Georgia, The
o of b Nine, The Life of Georgia {the “ Georgian Chronicle 7} 1

and f[/z( L‘U/' of 54 ]4‘11?7 Zedwmelki. There is no doubt that there

are indications in these sources which poxm to Asiapic, Le. Asia Minor,
refigions clements in Georgian paganism.  The (,.unue;.swn of Georgia
was written in the seventh century; the oldest version of The Lefe
of St. John Zedazneli which has been lost {we possess only a much

" later, altered edition, unfortunately)-—at about the same time. The
Lifs of St Nino belongs to the ninth century, and the part of the

wisen (Chronicle whic h deals with paganism, te the eleventh cetltury

Yy The Life of 5t Nino gives mlk details concerning pcvmntsrn
than does T ke Comversion of Georgra, while the author of the above-
wentionad part of the Geosgian Chronicle, Leoniins Mroveli, merely

quotes from The Conversion and coples The Life of S& Nino almost

Sooword for word,

The nature of the report, coucerning paganisn, which these
sources contain, Is so peculiar, that no question can ardse as to whether
these reporis had their origin in the imagination of the Christian
authors. Everything points to the fact thaL the austhors compiled
their works according to ancient traditions and ancient literary sources
which to-day no longsr exist, and thus the above-menticned old
Georgian sources have undonbtedly great value as material for
research into old Georgian pagabism.

The importaunce of the Georgian souwrces concerning the national
paganism of the Georgians was, however, fumly disputed by the
late Professor N. Marr, the eminent Georgian srh'ﬁar of %nrzenolagy
and Lerm{ury, in his Heed Yaz {* The gods of pagan

. P £, :
de Tiftes (m fcenrg-an) 1998, No, i, pp a‘)-\‘}

. published in 1902 in Russian in Zomzskz Vost. otd. Imperaf.

P ﬂvm‘)ho% hWolow fvom. this source are from the variant of {luesn Mary
{= MV B - E. Tagaj bl Tiftis.
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Russk. Awch. Obshsh., vol. siv. Professor Javakbishvili sided with

him on this question of the value of information from Georgian
sources and in the Hrst and secoud sditions of his Histary, vol. i, he
shared Marr's views concerning deities mentioned in these sources?
In ihe third revised edition of his beok, Javakbishvili doubts the
reliability of the above-mentioned scurces, as Marr also had dane, and
gives full explanations on this peint. He proves incontestably that
many of the accounts given in the sources coneerning the conversion of
the Georgiana, the person of 3t Nino and her mission in Georgia, the
destruction of idels through the prayer of 5t. Nino, etc, are of
fictitions and Christian-tendential character, even similar to such
accounts by Agathangelos and Moses of Khorene, under whose strong
influence wers the authors of our Georglan sources.® But this does not
at ali diminish the value of the indormation as fur as the deities ther-
selves and the qualitics ascribed to these delties are eoncersed —
points which simply could not have been invented by the anthors.
And it i just this which is of primary importance to us,

I

in the above-mentioned sources, the following deities of the
heathen Georgians are «*nnnerated" Armaz, Zaden, Gadsi, Ga resp.
Gaim in The Conversion of Georgia and in The Life of St Niwe;
further dinina and Danina in The Life of Geovgda snd in The Con-
version of Georgia. Besides these in The szﬂ oj St Nino and in The
Life of the Kangs of (nnrg ‘v by Leontius Mrovell {in The Life of Georgea)
still cxru)ther deity is mentioned—The Chaldean goddess [#rujan resp.
It rushana.

Awmar, Zaden, Gatsi and Ga(im), A z”’f’“’t and Danina were idols
in Mtskhet‘a, the ancent capiia I of Georgia, set up by the kings
They were worshipped by king and pc\p e, who, on certain feast-
days, brought sactifices to them, as 5t Nino b erse elf had seen, and as,
at the time of her Mw*tm in Georgia, the reigning King Mirian had
told her,

The information given iu the old literature only mentions with
certainty the feasis resp. the feasts and the offering of sacrifices to
the god dwmmaz tesp. to drmaz, Zaden, Gatsi, and Ga. But it may be
assuraed that there were other deitivs to whom idols were erected in
the capital or elsewhere, and to whom, on their special feast-days,
the required vites were performed.

b Marr has since changsd his views on the s‘}bjctr I\v*.

them systematically, As m:my othe .~:chnlaz

o Griticize thew i

as, fov insta, s

wuh the same of the Ura :
2 Javakhishoily, Hiswosy, s"‘, che § 11‘

he h.n naver expressed
st vuh* lm"

S ded
‘deities, and that only one %(*tnitiv and probably one Sumerian-
- Babylonian are mentioned in Georglan sources.
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CMarr has maintained that all these gods were of Ira
Semitic origin, and that the defails mentioned by the Geoyg

Christian writers did oot refer to national Georgian paganism, but

4o Mazdaism introduced juto Georga fromm Persia ; rhey tiad deseribed
“the I[ranian cull of fire-wors

ip resp. they had made from the
Senitic names of deities found in Syrian lterature Georglan national

deities. Even the name of the chief deity of the Georglan heathen

Pantheon Armas IS apparr»m'v the Georgianized form of Ahwra-

Cwlaeda . Avmar = Armevian dramazd = Pcrsuw Ormizd {Ohrmazd)

AINES

e Ahura-Mazdet  But ¥ we examine still more cdosely the n

L of these gods and their attributes, meationed in our sources, we shall
Taee at onee that Marr was in mc,nv respects mistaken and that the

es that we have here to d o with were of Subarneaxn-Asia Minor

Marr and Javakhisheidll are justified in thelr criticiam only in so

far as we have to deal here with a not purely national Georglan
© heathen Pantheon,

IV

The name of the chief god drmar certaindy bears some resemblance
the name of Ahwva-Mazda. This simi}.ar.ty in sounnd, such as the

Mn(mm drmaz has with Ormuzd {Ohrmazd), Ahwra-Masda, may well

ancouni alse for the rendering of the Georgian name in the Armenian

Cas dramazd * The fact reroains, however, that Jrmazd was considered

in all sources as the native, mafional chief diely of the Georgiax
Pagtheon, although not called an ancient gud * of our fathers ' —as were

Gatse and Gaim. The drmaz religion was considered in the Giterature

aléo as opposed to the Akwra-dlazda religion, and just as a native
oug opposad Lo the Persian one. It seerns fo us to be moere probable,

' tl;‘ref ore, that the similarity of names in the case of the Georgian

deity and the Persian god is purely external, and that the gods Ahura-

Mazda and drmas have in reality nothing at all in common,

But, Jet us snppose the name drmar to be really identical with
that of Alra-8fazde, Such an identification was evidently a tempting
one to the scholars, for we know that Mazdaism was introduced into

Georgln Jong before Christianity and esercized a great influence ou
the entire e of the Georgian people. The Persians carried ont an
Sitensive propaganda for their religion, even wsing harsh means, in
Georgia as well as in every other country under their pelitical

S Marr, op. it ,po 4.
Ci Life of §2 Nine, trans. b

v, 1; Armeniapg ve
suy Ristusischen Topograg

3. Wardsop, Studia bibiice of ccelesiastion, Oxford,
i bv ¥ G ("o"§ beare, . 74 Cf ], Markwart:
witd eschichic von }dmfuczw., Wien, 1928, pp. 13,18,
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domination. This propaganda of the Mazdaic religion was directed,
hefore the advent of Christianity in Georgia, against national paganism,
and after the official conversion of the Georgians, against the Christian
religion.t [ Armenia, too, during Persia’s long rule, Mazdasm had
so uprooted mational Armenian paganism that very little CONCErning
the old Armenian pagan religion has swvived. It mght well be
supposed, therefore, that Mazdaism had sxercised a supilar influence
on the national Georglan pagen religion, so that Georgians ruight
have used the name of the great Persian god Ahwae-Harda for their
own chief deity in aitered form of Armaz® But this does not, at all,
mean that they also acknowledged Ahwra-Mazda, or that dhura-
Mazda had replaced their national chief deity.

Here now, the old Georgian sources come to our aid and from
their description of drmaz according to the good old tradition, we learn
that Armmas was an entirely different deity from Ahwra-Mazda,

Itis related in The Life of 5t Niaw, that 5t. Nino herself had seen
the idol of A»maz when, on the great feast-day, she stood " near the
idol at the edge of the wall ", She had seen '“a copper man {idoi}.
On its body was a golden coat of mail, on its bead a goldeu helmet.
It had shouwider-plates on. It was adorned with onyx and heryl. And
in its hand it carried a polished sword which flashed and moved iu its
hand, as if to ware any man who dared touch it, that by so doing he
would sentence himself o death?

Ascording to Marr, Mazdaism had conguered and replaced national
paganisio in Georgla to such an extent, that at least the Georgiao kings
and noble followers of the official Tranian religlon—uo longer knew
anything about the old national religion at the time of the conversion
to Chwistianity in the fourth century. And thercfore the authors of
aur sources could have had absolutely no idea of the genuine national
Georgian paganism  (although, perhaps, idols were actually in
existence}* The author of The Life of St Nine, too, may have
possessed o true information of the idol deseribed in his work. He
might have known only a description of the culi performed by the
Persian magi in Miskhet's, that of fire-worship, and of the attributes
of the magi, and from these attribuies the author’s imagination had
produced the figure and the cult of Armaz (ibid). We bave to do
here, namely, with the darssman of the magi, used for ritual purpos
and the tiara with pieces of cloth banging therefrom, which coverad
the magi’s cheeks and Hps during the ritucl?

b Cf. Procopdas, 5, 1, 12
adomlk, op. cit., chaps. v, and vi.
ashivili, p 215 of. Leontius Mroveli i Life of Geargin (QMVY, pp. 70 4

4 Op. cit, po 12,
S Vo Wesendonk, Das Walthild ¢
Alesiwmskunde, ii, p. 582 Fr
Heidentwm, Leipzig, 1931, table v, 5.

(1933), p. 1383 Fr

chen Religionen im s¥misthen
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Mare now lets the Georgian authot's phantasy identify the
aemasnt of the magh with the sword of demaz, and the tara with its
seerhanging pleces of cloth with the helmet and the shoulder-plates
ol Armaz, and in this way create the figure of the chief deity of the
Georgian heathen Pantheon. Jut, even granting that a recollection
of ihe above-guoted description of the magi might still have existed
3 Georgia at the time of the author of The Life of St Nene, it is quite
anlikely thai an author would tdentify a baresmas with a sword, and
2 tiara and cloth hanging therefrom with @ helmet and shoulder-
'pi-a 23, or, in general ereate a deity from a mere description of the magi !l
P On the other hand, the god Ahura-Mazda whose name is supposed
to be identical with that of drmaz, is represented on the Bisutiin rock
ite differently from the drmaz of the Georglan writers.  Ahuwra-
aeida sits here on the winged solar disc and carries a garland in his
left hand. This representation of the Persian god arose, as is well
knows, nader the influence of the Assyrians, who represented the god
Ashur i the same way, only with a bow in s left band, Tios
Assyrian form goes back to Hittite influence ; the Hittites on their
part tock the solar disc symbol from the Egyptianst But these
Persian, Assyrian, Hittite, and Egyptian vepresentations have
shsolutely no connection with Armaz, as he is described in our sources,
Of decided importance, here, is the following passage in The Life
Cef Bt Niwo, " In fear everyone worshipped drmas whe carried the
terrible sword in his hand-—and said : * Woe betide me, if T fail in
any way in my worship of the majesty of our great god Awmaz, or i
-1 sin by talking to Jews, or by listening to the Mags when I mest sun-
Tworshippers, and to other unreasonable tall about a great God in
Heaven,'! May he {drmasz) perchance find no faslt in me and not
“strike me with his sword, before which the whole world is in fear.” ®
< There is no doubt that here a distinction is made between the
diffs .nf religions, which, 1n St. Nino's time had their followers in
TGeorgis that of drmaz—the nationa! Georglan ; that of the Magi
~:~thez‘ Pexsian (Mazdais) ; that of the Jews; and that of © the great
S God in Heaven ”—the Christian religion, which after the conversion
of the Armenfans by St. Gregory, also had its followers in Georgia.?
.Tﬁ{f follower of Avmaz is afraid that he may be suspested of
,,ii_ia?mg toyvards other religions, or of connestions with their followers,
_?ﬂ-ﬁf 'that ‘tar these supposed misdoings Adrmex might vent his anger
’ “n,m't,z.l’ Among these religions sfrange to him, the refigion of the magi,
i ;ilijm*; é:ﬁ* ‘é;i z:r’:::fz:ua/u, is mentioned, and hegce it _§t'rict{y
o 8t the Armaz religion must have been entirely different

d Mavyer, ’Ii'su:}; wnd Bultsy der Chetiter, pp. 85 L
, &t o L. Mrovel, op. it AN )
L. Mroveli, op. cit, p. 73,
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pe s
from that of 4 hura-Mazda and that the gods Ahura-Mazda and drmas
conld not possibly be identical. :

Another passagz of the same work 1s just as decisive en ihe
question as to whether ot not Armaz is identical with Abura-Mazda,
St. Nino related : * One day, when mighty and countless people s
out fror the town (Urbnisi, where 5t Nino was at first) and went to
the great city of Miskhet'a, the scat of thete kings, in order to do
business there and to pray to their god drmaz . . I went with them
and we came to the city of Miskhet'a, o the Magi’s quarter, neay
the bridge. We stoud there and saw the fire-worshipping people
and the Magi, and T wept over their erring ways, because of their
perdition.” t This ends ons chapter of The Life of St. Nine, and the
second begins thus: * On the folluwing day, booming and trompet.
blaste were heard, and countless peeple came out; in formidable
crowds as numerous as the flowers {of the field 7), came they ont
The king did not yet move and at an indicated moment, everyons
began to run and hide timsell. Everyoneras toa hiding-plsce, when
(Oueen Nana came out. And, when (Jueen Mana had driven past,
all the people came slowly out again and adorned the square with
drapery of every kind and with leaves {from the trees). And the
whole crowd began to praise the king, and then King Murian came out
with his face shimug. And I asked the Jewess this question, * What
is this 7’ And she sald, * The god of their gods, drmaz, comroands
them, that besides him thers is no other idel” And I went to se
Armaz.  The hills were covered with banners and with people, as
aumerous as the flowers. But I guickly entered the castle of Arma
and stood near the idol at the edpge of the wall” 2 Then follows the
description of the idol itself.

Marr thought that we had here a description of a feast which
lasted twe days, namely, the Persian religious festival.  The Life o
St. Nino and The Life of Georgia bad, in his opinien evroncusly taken
this feast for two different feasts: the ome was, according to thes
sources, that of the fire-worship of the Persian Magi and the othe
that of the worship of A»maz by the royal family and the people
Marr said that it is only in the later version of The Life of Georgs

that this view is taken, but that the oldest one considers this to béss

one and the same festival. Now Marr maintains that the old
version of The Life of Georgia is his abbreviated and imperfect
Armenian transiation of the twelfth century® But to-day we koot
for certain that Leontins Mrovel, the author of this part in The Ly

topn, 194, L. Mrovell, op. cit., pp. 89 4
2 205 ci L. Mroveli, op. cit., p. 7.
t Marsr, op. ott, p. 12,

The so-calied Avmentan Chvonicle. See < Chrovigue Arménipue i Addi
Eclaiscissesments, by Brosset, 51, Petersburg, 1851,

Sife of St
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Hved in the eleventh century and the compilation of The

Nine took place in the ninth century? These texts are

certainly much roore rehable than the drmenian Chronicle of the

welfth centary, which, as we have just said, is but an abbreviated
31

of Grarged

and imperfect translation of the Georgian original.

The Georgian texts do not relate of fwo feasts; the passages in
questicn ate o be naderstocd as follows : The authors of these sources
wnew that there were bwo pagan religions in Georgia @ the foreign—

Mazdaisni—and the native—the worship of drmaz | and the difference

hetween these two they strongly emphasize.  They tell, neither of
“ane feast which lasted two days, nor of two feasts, but definitely of

only onz feast on one day-—of the drmaz-feast. St. Nino only saw the
firgworship accidentally, on her way, when she came to the aiy-

Cquarter of the Magi * near the bridge ", in Mtskhet's, and not as a

feast, but as the performance of a religious rite.  And the people and
the royal family set out an fhe following day, to go to the Armar feast.
s no other way but this 3s it possible to understand the above-
mentioned passage of The Life of 5¢ Néne and that of L. Mroveli’s
work. . Indeed, the abbreviated Armenian version of The Life of
S5 Nine also tells of only one Armaz feast, withoui mentioning
the passage concerning the fire-worship seen. by St. Nino, which is
sontained in the Georglan original: “ 1 followed the river {Kura)
from the direction of the west, until the water turned to the east.
And T reached Urbmisi, and was there one month. And then I came
with merchants to Miskhet's. And on the day of the feast of drmazd
{ followed the king, and all the people, . 7" % says St. Nino?®

oo Yhms i is guite certabn that drmar was an entirely different god
frora Akura-Mazda and that his culi had no connection whatever with

‘thai of fire-worship. What kind of god, then, was drmaz ? Can we

comgprehend Ins character from the scaoty details about him whick
our anurces contain ¢ We think this can be answered in the affirmative,
for we consider drmar to be identical with the Subarasan or Hurritic
weather-god Teshub?

Teshnb was also the uational god of the Mitsnni people whose

language s related to that of the Hurrites$ and who was second 1o

th&,tvrinity of gods—Khaldi, Tal{iysheba, Avdini—of the Urartacans,

. The Objac_é,’Sourccs, and Meilhodns of History, efe., i; K. Kelolidza,
s Literatuse, § (both in Georglan).

. Couybesrs in 0. Wardrop's op. eit., p, 78,
I O
Inschvifien und Spracken des Hatti-Beickes. ZDMG, N.F., i,
a5 T 2501 helelf, Boghas-&6t Stuidien, x, pp. 4831 A. Gotse,
Kultusrgeschichie des alt ¥
Teil, 3. i :

X Crients,” in Hasdbuch dev Altertumswissen-
: e

b Ungnad, Z0MG, NF, 10, pp, 372 &
v dev Chetiter, po 37 AL Giten, Das He

23}, p. 10,
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tribe and retained after these people have immigrated into Cancasia
and made theilr dwelling-place there. Much later, when Georgia stood
in close relation with Persia, one thought of the similarity of the name
Armaz to that of Abuwra-Masda, and probably this explains the
following passage in Leontius Mrovell's work 2 be (King Plarnavaz)
made a big idol called after his name, lhxs is drmaz. For demay
was called Parnavar in Persian,” that is y'arenghvant—brilliant,
splendid, endowed with  yarenah—(mystic) brilliance. So they
imagined iu Mazdaic Persia the gods Adlwra-Mazde, Mithra, etc

and the kings who were thought 1o be the earthly representatives of
the heavenly ruler.?

But this has nothing to do with the true identity of the two
gods drmar and dlea-iazda. We need only call to mind Jupiter
Dolichenus.  The Jupiter, who was worshipped in the Doliche,
Northern Syria, whose cult was introduced inte Earope by the Syrian
and Roman soldiers and also by the merchants and slaves in the
third centwry w.c, was <;wmmv Teshed 3 This Jupiter opfinius
m{mzmzz Dolichenus was nalns 1bi Jerrim exovidur, v udl fervion
nascitur, as the statement on the inscriptions reads?®  According to
Fr. Cumont,® the worship of the god was brought to Kommagens by
Khalybian smiths. On Syriar soil the god became Ba'al {Semain),
that is, ** Lord (of the Heavens) . In the time of the Achmmenides
he was identified with dfmra-Marda, because Ahura-Mozda was alse
represented as 7 the w}u)le circle of the Heaven "8 Stll later, ju the
time of Antiochus of Kommagene, he became Zeus-Oromasdes.
Now the I\halyblans, on account of their skill as smiths, were a famed
Georglan tribe, but by whai name they koew Z'eshud is not known
to us, anfortunately.

Also the erection of idols to drmas and o other deities, of whick
our sovrces relate, can in no way be considered as the first introduction
of the cult of these deities, The question is of the building of places
of worship for the gods worshipped 1n the country, who had probably
sich places of worship in various localits

L. Mroveli reconnts nothing else of Hing Rev but that ke © broagm
home from Greece, his consort, who was the daughter of Logothet

3,

* Op. ol
¥ Mor
aver hail

L P2l

B IL\Oullt‘lu -1i£\ of the I\hu 5
means, wosd for word, U8
that imuzz must fave had m v

siled by the (ﬂ:r)r
s :',j;}v.m\ oy 1%, 5 TR whi
“ pystitant,” radiant fase "--the same epithet

Persian tougue.
3 Bep Ed. \Ir yer, Reich owai Kultur dey Chetiter, p. 119, fig. 39

ﬂn Oriental Heidemtui, Leipzig, 1931, p. 135
of. alsg Nevte Ares

& Herod., i, 131,

chen Rsl:gr« r im ermmn
iegigue, 1, 1805, p. 180

a5 his doubts thus -

that
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ﬁamp c,ew} {a, and Sephelia brought her idol by name, Aphrodite,
c_nd t,re(ied it on the height of Mtskhet'a ™% The heathen
womnan, even bad built a place of worship for ke oww
but this does not signify in any way
Aphrodite was thus introduced

xl‘t,(‘ia?)
Qddcn in her new home;

that the worx‘mp of the Greek

Javak Ansmflh admuits that Armas and, in general, the inforraation
ahout him, with the exception of th@ pame-similarity, have nothing
o do with the Persian Ahura-Mazda®  But he also gives expression
The cult of dvmaz-dhusamazda c«,r‘mm}y existed
# Georgia, but the snformation of the anthor of The Life of 51 Nino,
Mazdaism had been the idol-worslip in Georgia and drmaz-
hirammardn was figured as an idol, is not correct. ‘Qelther by Gelasios
sf Cmsares (?ourth century) who i his history of the Church telis
about the conversion of the Georgians according to the account of a

'v(}mrman (Bakur}, nor in Die Conversion of Georgia is mention made of

jon of the idols of Armaz and of vther gods throngh the
prayer of St Ning. It is Moses of Khorene, who in his History?
relates how St Ning, oo the order of St. Gregory (the ' Hluminator
' » Armenizns) had destroyed the idols after the conversion of the
Th«\ author of The Life of St Nino gives the same informa-

cording to him, the saint destr ovM these idals before
zhe conversion of the Georgians. Doubtless these miracle stories are
fater inierpolations and go back to Agathangelos, the author of
The Lafe of St Gregevy, which was the source used by Moses of Khorene
in recennting thes Christian tendential version of which was
writfen in Cesares in the pth century. In the Georgian hagiographic
sonrce The Life of 56 Shushasik, by the priest Jacob {5th century)
Mazdaien: is not presented as idol-worship and drmar and his idol
are pot mentioved at all. The Georglan historias, Juansher (11th

the destru

~+

stories, the

century) also dues not consider Mazdalsm as wdolatry, but describes 1t

as fire-worship.  The Georgian people conld not have forgotien Armas
86 completely after thelr conversion if he was really wuzuhlpped 2%
their chisf god in the 4th century and if his idol steod near the capital.
Tie rewf"apinrai name Armaz-tzikhe { {Armaz-castie} does not justify
us in taking the existence of the idol for gr‘m»ed axd iu believing that
be, that is, dhuwra-Mazda, was worshipped in the form of au idol. As
,;}:t- ady »m‘m“, we have ia the oldest sources no information on this
at, and drmar bas not been preserved, either as god or as mythical
:qure, an the popular religion.  On the other hand, even to-day much
of Mazaism still remains in the popular religion of the Ge;rgi;ms.
Moteover Awmaz—in the geegraphical name of drmaz-isikhe has

ST T . . . .
Vpoat, po43 2 History, &, p. 07, 5 yE NG

X
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perhaps some conneciion with the name of the Urartaecan King Arams,
not with dlura-Mazdat

Now we do not consider that Javakhishvili's objections can he
taken as conclusive. Of eourse, miracle-stories of the destruction of
the idols, ete, by the author of The Life of Si. Nino, by Moses of
Khorene and by Leoutius Mroveli, are legends which the Christian
anthors recounted farther in their tendentious wriiings or perhaps
they imagined them. But, as already stated, that cannot in any way
affect the fact of the existence of the idols, or of the worship of the
heathen gods, of Armaz and others. That Gelasios of Casareas and
Rufinus * have written nothing conceruiag the destruction of the idoels
through the prayer of 5t. Nino, proves uothing. The Georgian, Bakur,
might only have told Gelasios the essentials about the conversion of
his country, or, which is more probable, Gelasios might have noted
down what he considered to be the essential points in Bakar’s story.
It is true that in The Conversion of Gevrgia there is nothing about the
destruction of the idols, bt there are mentioned heathen gods and
their idols which were * erected 7 by the kings,® and it is this which
is of decisive importance here.  After all, the whole misunderstanding,
as far as Javakhishvili is concerned, is based on the fact that Mar
identified Armaz with dhura-Mazda and that Javakhishvili himself
shared this view. DBut if the Georgian Arwar and the Persian 4hura- beet so brilliantly demonstrated by Javakhishvilt himself®  The
Mazda are not considered teo be identical, then immediately every : graphical name Armaz-fsikhe (¢ Armaz-castle ™) undeubtedly is no
difficulty disappears in the interpretation of the Georgian and also of ' fcation for believing that dhwre-Mazda was worshipped in
the Armenian sources, for the Armenian authors must have taken their Georgie in the form of an idel. This was not maintaived by the
material concerning Georglan paganism from Georgian sources. Then ithors of onr sources, as already shown. But that the name is
it also becomes clear why the priest Jacob did mot mention drmaz. vly 3 combination— A rmar-fsikhe < Armaz-is-isikhe {7 Armaz-
There was no need te mention him because the apostate Wask'en the S pastie ) canuot be doubtedt In The Life of Georgia it is related:
Pitiokhsh was converted not to the drmaz, but to the Persian Mazdaic o This Kart'los {the Eponym-sncester of the Georgians), at first
faith, for which be was bitterly reproached by his wife, Shushanik, care to the place where {the river) Avagri unites with (the river)
a pions Christian. In regard to Jnansher’s work too, the question Mibwar: (Eur), And he ascended the mountain which is called
refers to the Persian religion and not to Geergian idolatry, when he says © Arpaz and first he erected there a fortress and bult tumsell a house.
© And the Persians conguered Kart'B {5th century) and desecrated the Until the seiting up there of the idol to Armaz this mountain was called
churches. And the Georgians hid the crosses. And in all the churches Kart'k o007 {p.os). “ Kart'los died and was buried on the summit
of K'art'li the Fersian fire-worshippers kindled fires.”’ ¢ The author of Klart'hi called Armaz” {(bid. p. 6). “ The main fortress {neax
of The Life of 5¢. Nino indeed does not identify Armar with Ahura- Miskbet's) which is drmaz” (ibid. p. 13). " King Parnavaz (3rd
Masda, but strictly differentistes between the cult of Armas, that is, ' contury B.C.) set ap the drmaz idol on the snmmit of (the mountain)
the Georgian idolworship and that of Ahurg-Mazda, the Persian firs- Kart'h and from that time it {the mountain) received the name
worship as already mentioned above.  Javakhishvili is disconcerted

9 '.tﬁé'f':)lléwmg passages in '];ize .Lz}? of St. Nino " The G_eo‘r’gizms
corved strange gods ", w-gz‘ghipp@d m;e and sto_nes‘ and woods ™, zz{ui
4t the same time the " saint saw ﬂ}e ure_vworshlppt‘xrzg peqple; and the
Mag *, and she wept © over t.ht.ili' erring ways ", and he says:
o Consequently 1t seerus that Leeorgians of the fovfxrth century must have
heer firesworshippers—both king ard people.’ ' Not exactly that!
<t Nino {according to the author of ber Life), saw the' performance of
Aifferent cults, which were practised for different deities, bot.h forgign
and nadive, among these cults being the }.’et'siem ﬁre--}mrship, i which,
Sperhaps, Georgians also ook part. l't is about t}xzs tha? QUr S0UTCE
- reports, and therefore no contradiction is to be seen in the above-quoted
words of the hagiographisi. That the name Armaz was forgotten by
ihe Georgian people after their conversion is up wonder. The new
" Cnristinn religion had {aken care that the names of the pagan deities
cand their idols, as well as thewr cult in general, were eradicated, as
& Buthyoins Mt'adsmindeli has also testified® The god drmas,
that is, the weather-god {not Akwrae-Mazda) appears under other
aames-——st. Blias, Pirtnze {sun-face}, efc., in the Georgian popular
religion, even at the present time, just as the rooon-god was worshipped
‘and s still worshipped under the name St. George, by all Georgian
trives for centuries after the advent of Christianity—facts which have

fistory, 2, pp. 991
Jbid, %, p. R0

? History, v

wp. 87101,

* AL Glas, Die Kischengeschichte des Gelasios von Kaisaveia, dis Vorlags §

letxten Bischer Kischengeschichte Bufinuz (Byrantinisches dvehiv, Heft. 6).
3 Marr of Heidre, op. 0, p. 570,
4 Life of Geovgins, p. 117.
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sotately no consection with the Urartwean King drame,
ar 1T, {9tk cent. Yoo Armas < Adrame iz

impossibly, 20d also bistorically no connection between these names cag
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Armaz, after the idol ” {ibid. p. 23). It is not the legends of Kart'los
and Pfarnavaz that are important here, but the names of the mountain

god Armaz—swhether after the tirne of Plarnavaz or before him, 15 of
no consequence here—and which names have been refained for

centuries until the present time. Awmaz(esi-tsibhe {© Armaz-castle ")
and Armazis-méa (Armaz moundain).  dAmmar-tsibhe 15 also to be
found in the works of ancient writers, as puslwed,t Appdorwea,
erroneously Appdrrica,? Harmastis®

The Georgian ethnclogist 5. Makalatla in his
Mithra religion in Georgia, inclines to think that Armagz is rather
to be considered as identical with Mithra., According to him the cult
of Mithra, which was spread throughout Asia Minor and Armenia was
probably alse practised in Georgia, although neither the old Georglan
literature nor the archweological monuments provide any  divect
testimony of it. But Moses of Khiorene says that in Mtskbet'a * the

image {of Awmaz) aloft their eyes ™,
worship.  According to Mary,® Zaden may be identified with Yazata

identification, for Iherians worshipped the sun deity which we probably
have to recognize in Zaden, the equivalent of the Tranian Mithra?
In different provinces, Georgisns even to-day worship a deity, called
by Megrians Mirsa, by Svans Meysars, by Gurians Moysard, which
may easily be considered the equivalent of Mithra. Megrians celebrate
the Mirsa-feast befors Lent. On the {east-day, which is atways on a

members of the family take these rolls and eggs,
them and beg Mirse to protect them from eye-disease and to gramt
them good eyesight, ete.  The Svans and Gudans celebrate this feast in
similar fashion and pray to the deily for the same favours. Here we
have to do with Mithra, for hie was esteemed as the eye of Ahura-
Mazia. His emblem was the eye. The egg, as the symbol of life, was
considered by Mithra worshippers to be the symbel of the god; and
the wild boar, as is well known, was Mithra's animal.
handle of 3 oult vassel found in Mtskhet's near the wall of the old
cathedral {(since 1879 the object was in the Caucasian Museum, but is
now in the Georglan Museum in Tifdis), Mithra is portraved with his

t Strabo, xb, O, 501,

® Pl v, 1,4 vidl 13, 4.

3 Flig., vi, 29,

2 Builetin du ATuséc de Génwgle, i, Taflis, 1827, pp 130142,
S History, 3, 88 ; see Conybeare. op. cit., p. 66,

¢ Qpoott, po 7L

v Woer Georgisches Heidentum, p. 84,

FER

and fortress, the castle near Miskhet'a, which were called after the

work on the

people were wont at early momn to worship from their housetops that
% which might point to sune

of Avesta, even with Mitlua. 0. G, von Wesendonk also accepts this.

Thursday, a pig s killed, rolls are baked, and eggs are cooked, The
touch their eyes with

On the silver
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seributes ! sotar disc, tiara, shoulder cover, stmﬁ bo.?ir’e;‘hsad, raven-
oad and stovet The bwnzg ::st:atuﬁe found in Megrelia 8 1925 (nu
¢ the Musenm of Zougdidi) with the Phrygian cap ;a,t_td 1;§3.e remains
¢ o shoulder-cover, is also undcmbt.e-:‘ljyf ‘stai.Lm o't M;t}nﬁa.’ Old
Georgian kings bore such naraes as A irian < M :km;‘z, 3;1’ z(d;;zé < Mihrdat,
TWE}]’\C};\ contain the name of th; god AMihr, the%t is Mithra. \Perhgps
‘the name Amiran {Arm. 3Aer) of the hero of thg famous (zegrgum
Amiran-Saga, may also be iraced back to A.»nz':kmu < z‘i~mza.‘hrm.z.
; }amkk‘-hvili also considers this possibie 2; and in geperai there is
“hruch in the Georglan version of the Shab-Nameh and in the Avesta
Ceaxts that points to the resernblance between the Amiran tales and the
Mithra legends.  Again, in the Georglan Tel's? Giorgd {St. George, the
“ White George’’ who sits on a white horse}, Mithra i probably hidden.
" All these prove indeed that the Mithra religion truly existed in Georgia
and justifies us in concluding that the drmaz (1f)§CI'ib€d in ’?‘;’ze sz
of G5 Ninp, with his heimet,‘ shoulder-cover { 3» };mhshe(}*a‘\’aom, ete., 13
one and the same god as Mithra of whom we have similar represeata-
fions,? and who is farther described in Khorda-Avesta * thus: ** Mithra
ith the sitver helmet ; he is clothied in the golden coat of
he holds in tis hand a long sword,

>

15 & warrior v
madl; he ecarries a pletcing dagger ;
and siis on the white horse,” ete.

Now we should like to make the following observation concerning
Makalat'la’s argoments It s just from these arguments that we can
snppose that the Mithra calt in Georgaa, although in existence, was not
widespread.  Up to now, ne Mithreum has heen discovered in Georgia,
and if one were found, it would have to be proved whether it was )
- Geompian sancivary of Mithra. The information given by Moses of
¥horene, that in Mtskhet'a Arnez was venerated at dawn, doss not
prove that Armaz was Mithra, the suregod.  dwmaz was worshipped
as the chief deity who was also god of heaven, spreader of the sun, ete.

{See below, Section 5}, The vessel-handle fonnd in Miskhet'a and the
statue found in Megrelia are evidently of foreign, not Georgian work-
manship, and they in no way point te the diffusion of Mithra cult in
Geargle.  There is also nothing to indicate that they belouged to a
freorgran Mithra sanctuwary.  The worship of Alirsa {resp. Meysard,
2 Movsardy in Georgia may well go back to the old Mithra enlt in
country, but does not show that Méfhra was sver the chief god
he Georglan Pantheon, as drmar was, but shows that he was
3% a foreign god of Hebt, and it is only as the protector

invoked in some provinces of Georgia.

ie, 1, table viil.

Jigusds velabifs aux mystdres de Mathva, 4,

5, Pavis, 1892 ; AMikiy yashs, pp. 441480,
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Amivan (Arm., Mher) bas hardly anything to do with Mithra (Miks

Arm. Mehr): there is nothing to justify us in analysing duran a
A-mikran (~d-wiibran), the Abkhasian prefix a- + Mikra—(Mitira,

But if its analysis as A-mihren were correct, and if we could fiud som
commen features in the Georgian Amirsa Saga, Shah Mameh's legend
and the Avesta Mithra-myths, there can also be found still more
of other elements in the Amiran Saga, which are sob to be traced back
to Persian influsnce.  Hesides, the Persian religion after the founding
of the Achmreenian erapire was strongly influenced by Rabyvlonian
and Asia Minor religions. Even the gods supplanted each other
Ahura-Marda has beeu identified with the Babylonian B, Alithe
with Saemas, the Babylenlan su-god, xesp. with the Asia Misor M3
the moon-god (Mithra with the horse), with Ais, dndhita with the Asia
Minor goddess Kyvbele, resp. the Babylonian Ishiar, ete.; in Greece
Ahura-Mazda with Zews ; Jithwa with Helios, ste  Astrology wa
appropriated by the Persian wagi from the Babylonians® and it stil}-
remaing to be exansived exactly, how much Babylonian resp. Asia®
Minor elemients are contained in the Persian Mithra myths. In any .
case, the Georglan Amiran Sagas contain nething Persian.  And wha
might be considered as Grecian or Persian in these sagas, belong
much more to very old sources, from whence the influence on th
Grecian Prometheus saga resp. the Persian Mithra legends might hav
originated. Some details in the calt of the Georglan I"sf'»i Giorg
which remind us of Mithra, may also he traced back to the times
when Mithra, himself, in the Pontus, was identical with Més, the
moon-god, and the Georgian 8t George is but the moon-god, &
Javakhishvili has incontestably proved.? Wesendonk's identification
of the Zaden of the Georgian sources with Yazate, Mithra, the sun-god
who was also worshipped in Iberia, is unacceptuble, as we shall so
below. Besides, the (reorgians worshipped the sun as a deity, not of
the male, but of the female sex.® The spreading of Fersian personal
names containing god-names in old Georgia (as Mirian, Mihran, etc.)$
still does not prove that the respective deities had their cult in th
conntry. )

Finally a few words about the representations and descriptions
of Mithra. Mithra was, again under the influence of foreign religions,
not enly represented as god of Hghi—neither of the sun, nor the moon,
not the stars, but gbserving the world with his thousand ears and ten

%
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e d
et

P ¥r, Cumaont, Les Bystéres de Mithra, Paris 1302, pp. 9 €., 73, 93, 1021,
¥ 1bid., p. 100 1.

? History, ¥, pp. 43-
£ Juvakhishvih, H

v, 2, pp. 53 5.

4 It = remarkable that Ovmied {(OF ) as a Georgian personal name s not te

be foungd in Georgia of that period Stk century in Georgia, under the
£ the Shak-N the Peraia INEE ATE VRrY P . alihongl the

people have remained Christina, :

fhere bears
“his le

ignifics

with gui
Crora the thaes of Ache
other peoples of the East, and under the influence of their religions,
had contributed in greatest measure fo the development of post-
Zarsthustrian Mazdaism.

 this g
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5 ’e’yesm--:md not f)ﬂiy ag god’of fertility_, giver of abur}dance,
and moliipiicator of cattle, god of vegetation, giver of
at also as the fighter against evil spirits, the fighter for
. Good, the helper in 2 fight for the Good, and‘ﬁna:ily the var-gf}dﬁ
¢ 1u therefore comprehensible that some features in his represe;ulta"ucms
ad descriptions remind. us of _oth‘er‘ )’EL}_‘—S"O’dS, among them {es;z'zﬁb.z
sut these representations of M zbzm c?ivergfz‘ greatly from ~m«;
seription of Armaz o The Life of bz.tho. The Adrmaz desc‘.r:.be.ci
; Lttle resewblance to the Mithra whe holds holy twigs in
oft hand and stretches out his right hand to King Antiochus I
stil} less to the Mithra who kills the bull* and none

£ posterity
ater, ete, B

{ Kommagene ¥ ;

‘2t all to the Mithra portrayed on the handle of the Miskhet'a vessel®

also the Georgian samk}zrini or samk/uzmz;_ in our scmrcesucertainly
 shoulder-plates ” (pl.) and not “ shoulder-cover ” {of the
viliing Mithra) as Makalatia seems to think® The BMithra

bull

described in Khorda-Avesta is the only one which resernbes the
grmaz of our sowess, but in spite of this we cannot consider Avmaz
1o be the same god as Mithra, because it is absolutely Impossible that
the Persian Mithra religion, if it had become the official religion of
‘Georgia, wonld have been in such a strong opposition to, and publicly
“manifested hostility agalnst, the likewise Persian religion of the Magi

(fire-worshipl—as onr sourees record. We should have hiad to do here
‘ a curions phenomenon, for it was the Magt therselves who,
menides, after the contact of the Iranians with

Thus, drmaz remains for us a totally different deity also from
the god Mathra.

\/7

g

Lo

It is further related in The Conversion of Georgia that Plarnajom,
the succeszor of King Mirvan {successor of Saurmag, whe succeeded
Plarnavaz), erected an idol to the god Zuden and built a castle on
it Which god, and whose god, was this Zaden 7 Marr thought
ras none other than yasafe of Avesta, plo yasfdn in

¥

.
ALaden

ik

¥r. Cumia it pp. 3 4

f. the abewn guoted descriptions in Kaosda-Avesia, and H. Grossw
iess Religionen im Relentstisch-rdmischen Zeitaiter, Lelprig,
. 149, fig. 36, et
. Gressmani, op. ¢it, . 143,
Wid , p. 149
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<t

Pahlavi, in Persian yerddn, which means
Mithra, Mikra, and then “god” n general, As we have already seen,
Marr's opindon is shared by von Wesendonk ' and Makalat'ia,? yet

without either of them being able to pive convincing proofs, Marr

made the sssertion that the Georgian (properly Persian) king's name

Parnagom was originally the epithet of Zaden-Alithra yraronenuhastomg
“the highest brilliance of Mithra ™ {properly ' the most sublime
“the most magnificent "% and Plarnajen, the Georgian phonetic
eqmv lent of this epithet. $ He puaintai ned, also, that the Georgmay

king's name Flarnavay {<Parnavasd) was the Georgian forrmn of the
sa.m.u epithet for dhura-Macda (without the final .33«]1413143 -t %), Now:

it is certainly true that the first component part of the name Farnavas
.mc Blarnagom, S arna- goes back to old Persian y'arana- {* glory

“ brilliancy 7,  sublimity 7, © majesty ), Persian farnah- {ami it is
also true th t‘r Arar © sun "' i mentioned just in The Life of 56 Nino
“ This says the }»Lm of Persia, Hugra, and the king of kings H nara
Huaray,” etch). But all this has nothing to do with the god Zaden

Zaden, in (‘ur opinion, rannot be identified with Mithsa, or have
-at any rate we have no actual proof of

any connection with yasddn
i, but Zaden can be tdetmﬂml with the Asia Minor god Sandor, Santa
{(*3a- an--fa a$, ZDMG, NF., Bd. 1, Heft 2, pp. 216L). Sardon-Santa
{cf. Pauly-Wissowa : ,h,z.,,m;.n,cyc lopddie der Klassischew  Alierivims
wWisse ﬁ"”}z,{x“ Dbz, Ddvdag, Ldvrdwov) was, as is known, the god
of vegetation, who was worshipped from Cilicia to Cappadocia an
also in the west and south-west Asia Minor (by Lydians and of
That he was worshipped in tmmg as Zaden, we presume from th
Georgian name Zaden (Luvian Samfas of the Boghaz-kéi texts =
Sandon of Greek sources) and the characteristics of the deity giver
in The Life of St. Nino and by Leontius Mrovell, Marr denied t
existence of Zaden-worship and of any Zaden idol in Miskhet'a and
considered the information cons erning this god in the Georgia

sources to be a fable arising fr om the Christian agthor's tendency ¢
represent Georgian paganism as © borrible idolatry *. Rut we can
see in Lhe Lifs of S8 Nino, even adruitting this tendeney of the authors
quite clearly, what kind of deities drmar and Zaden were. The
existence of the idols of these gods and their oult in Mtskhet'a is no
tale of the awthor’s magination : on the contrary, the © horrible
idolatry " is described in our sources in such a way, that, appavently
it actually existed in Georgia.

Kiog Mian says to St. Nno: ** These are the gods who give

Op. it o $4.
Chr. Bartholows,

Ibid, p 5.
T Gitze, Aletnasien, p, 127,

the good deity 7, that ig

; IB“J’V"&) Wwas X
g {1} god of abundar 1<e {2} Marduh of vain® (3) god of oracie® {4}
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i wiant fruits and rule the w orld, who spread out the sun and give
. . who make the fruits of the Georgian soil to thnve--4vmazr and
(Im who explore everyrhing that is hidden.” ' Bvidently they are:
{he Subarae: m gaod of ILemen,v of Hght, of rain, of the air {firmxw‘::c)

b and (2) the Asia Minor (ervu.n) g"??i, m' Rmhty, of vegetation,
{)vzzi o = "{a;w’ml Sastas, winch in t?;e Hittite version off t%}\e te:xt
YR, X, 31 is rendered through the ‘}eogmm of Marduk® ..]'9 this
Javakh: gshvili remarks that in the (reorgmn. foxt the attt_zbutes;
meatiouad ave ascribed to both gods and that it 3s harydly possible to
infer therefrom the respective character of _each,"’ ' Yet for ‘us th‘zs
snformation from our text & all the more interesting as both gods
resenied by different peoples with many attributes common to
or instance, by Babylopians and Assyrians Adad (== Hurritic
esteemed not only as @ weather-god and war- god but also

ware e
themt

yuler of the world,? {3 mdge of destinies,® {6 god of harvest? etc.
Mordnk was also es tvomeo as {1} god of cxbundanc o2y ford of
exorciem, Mt {3) lord of the springs,® ({,z lord of the world, e {3) creator of
d t—epithets of which there is no end in Babylonian-Assyrian
éite~ ature,  Marduk {worshipped by the Babylonians as the great

itor of the world, sun-god, eic),*® was also esteemed as the
god of vegctaticm {the Babylontans had & spe(‘n} god of vegetation
.._:r wimdizy, he enCe the epithets which he has in conumon with Jddad
{= Huratic Feshud) and Tamis {= Asiz Minor d#is), and tus ideogram
for the rendering of the name of Saendas i the above-mentioned

“Boghar-kél text.  The case is just the swue in our Georglan text,

where the attributes comyoon to both gom‘ Armaz and Zaden are
emmnerated, though the specal character of sach of them could not

r The Life of St Niwo, p. 37; L. \’[mveii, op. cit., p. 87. ]

orrer, EDMEG, WP, i, ‘Heft. 2 . 216 Beghar-kii Studicn, v, p. 37,
v, i3, . 102,
s < abunda :

3 wraby, xxvii, 64 ff

Tapdud $n zewnenn ;. CF, xxiv, 80, Wo. 47406, obv. 10, .

Fladst, Y lord of the vision 1 Zimern, Beibrdge suy bab}.w; Religion : Suwrps,

182 thai ' lord of wisdom ¢ Vivolleand, dsty, Chald.. Samal. xiv, 13 .

rugal Samd drsifim, © vules of the heaven {and) carth 7', KB, i1, 1, p. 170 ; perhaps

god of heaven ™ of. (Iugna@ . EPAMG., KT, U), D 879 .

s pususs? Sn kifSat ni¥s, ¢ who decides the Jdestinjes of entive mankind *“:

ARI., Mo, 70, vev. 30-31.

fabSi asnan, © who lets the crops i

sgalls, " the giver of abundanc

" Yord of exorsism Craig, ABR T i 59

Saidt 1 fdmari, " lord of the springs of the racantain and sea

b el@ti w Snplati, ¢ lord of ali that is sbove and of all that is below,” KB, i, i,

a?;kf:! hikdas $am,, s dysites, * authocrate of the whole heaven and easth 71

i lord of abundance

-
~i
w
[
s
P
X
73
!
)

T, xxv,

S MR
WIS

King, BBS, ix, col. i, 10.
LEH, 04, 915,

.

Ring

ator of all mankwd 7 King, Magwe, Mo, 18, 33,

z af the Creasion,

Hing, .f).o. S




48 GEORGICA GEORGIAN AND CAUCABIAN STUDIES 44

fail to be recoguized. But in auother text the god of vegetation,:
namely the god of wine, i3 actually raentioned.

The Georgian translation of the Canons of the Sixth Foumenical
Council! contain the following remark by St. Euthymius Mt adsmindeli;
" The names of the destroyed heathen idols, which they {the Georgiang)
recognized as gods, of the male as well as of the female sex, are
exterminated : Dios [s/c/) and 4 poles {sic /] and dvtemis and Bocki 2
and Gafsi and Badagen and Armaz and the name of the horible
Divmysos which is invoked at the pressing of the grapes. . . . All that
is devilish and was exterminated by the Christians.” Tt is striking

Jow ho sea, ete." % It is to this attribute of the weather-god,
3 ;19 ta which Mician refers, when he relates that demaz hzfd
Gopaised. the sea against the goddess It m}ug, hzs. me,_ f0r1 in
Babylonia the same attributes were assigned to thzs god as in other
auntries,. aithough we learn much Iv,\ aboul the .matter in the
srature of other })("Opk‘ﬁ than in that of the Babyionian.®

That the idols of dwmaz and Zaden wore erected pear the city
afiskhet'a, and that their cult was actually pr cu,tm»d 1s shown by
e falowing passage from The Life of St Nine: © Now ihere were in
s dand of Kiart'lh two rmuount ams, and ou these movntans two

here that the name Zaden {5 not mentioned by Eothymins, But this idots, Avmar and Zaden, from which arose the evil smell of thousands
name could not have been unknown to the great writer, who knew £ arst-born children, whom their p;m:nt; brought as sacrifices—(thess)
Georgian literature too well, and it is o be admitted that be used the ez and Zaden.'? The custom, spread throughout Syria and
G:eek namme Dioayses for Zaden, as be did in the case of other gods— ?,;iestm\., of %acrmcu q to ths-— gods the Brst fruits of the harvest,

hos, Apolos, Artemis, for only Zaden can be identified here with ;
D;omsm, acoording to his attributes as god of vegetation. Also 'snc fwm A&Ll Mm-.)f to (xwrgzzamis actually etated in our source, and
Sandon is portrayed in * Hittite © dress, with a bunch of grapes in | s have noe gronsd for doubting the trath of this information from
his right and a sheal of corn in his left hangd, on the rock near Ibriz3 the Georgian source.  Also Strabo described the bringing of human
Armar and Jaden, as our sources show, were worshipped not only’ ¢fm"zm*s o the moon-god in Caucasian Albania, which embraced one
as the weather-god resp. god of vegstation, but Loth were esteemed part of { Bastern Georgia? This custom, probably Semitic in origin,
as gods of wisdom, the oracle-gods in Georgla, as ddad and Marduk: of 3 acrﬁc,mg to the deily an adolescent son, especially a first-borm,
were in Babylonia* Here we may point to one more attribute of ’W&b mt‘*"‘ with the (.fahctfif. tribes (with Carthaginians still ai the
drmaz: “‘“the Chaldean goddess I#'rujan and this our god Avmaz d of the fourth centwry),® and apparently its influence spread to
are vomplete enemiss to each other, fur once Armaz raised up the sea’ i, as we learn from Herodotus”® account of the Magi in Thrace,
against her and now she has taken her revenge and inflicted this: who burled alive nine native boys and sine girls.” It seems to have
{that is, the destruction of his idel) on him,” said King Mirian to” been native Z‘ﬁSf} i’n Georgia, as Strabo and the national sources show
St. Nino,® throngh whose prayer at the time of the Awrmazdeast in’ At any rats 1L 1S 10 no way a phantasy of a Georglan writer, as Marr
Miskhet'a, the idols were destroyed. This reminds us of Adad, the’ would bave it.
ruler of the elements, also of the sea, as he is characterized in Sumerian | v In The Life of John Zedazneli, it is related that * formerly a tower
and Babylonian-Assyrian texts: $a abihi ** (the god) of the flood 8 ; was erected by the heathen on this moustain {of Zedazeni). An
esag-gal abmi " the great prince of the water depths ' 7; bef abibi, alia.. ;to:?d there which was uscc{ for the dreadf sacrifices to horrible
““ the lord of the flood ™ 8, *ddad Sa midl : Sa tamti namrirs $u birgi, evils offered by awful men, wickedly misgaided by them’ (== the
“ Aded of the country: of the sea, of (the flood of) light, of the. it
lightning ™ #;  mu-ui-tab-bil Samé $adé tama-a-i, * the destroyer of
heavens, mouniains and seas ", *Adad tamia drabhis, ** Adad will

Asty. C!zald.‘ Sin., xxv, 48,
i ston of The L?j(’ of St 1

E:-")'gmu the 2 trxhuxcx of Armas and £

U0 Ggisim), while the trasslator lesves out
PP \.'\ £

5, abbreviated translation from
assignad Lo other gods {Gavim and
Avmas and & ':flm 8 Conybears, op. cit,,

1 Ed Kh:;hhanashuh p. 113 ?v.v's.khmh\m Histasy, 18, p. 80.
? Nothing exzact js known of t‘fsss god.

3 [ Gressmaan, p.ocit, po 103, 5.{" 43 and p. 104,

2 Concors Sandun (dentified mth Marduk in the Hitlite text mentior
War-god. cf. Romcher’s Mataolor. Lesrbon, 1v, 336, €98 ; snd soncersing
the sun, cfl A, ?uem\ Adlgemeine Kelfigionsgeschickhse, 1918, p, 114,

4 Trz»' Life of St Nine, p. 24

¢ LT, xx w -’}i) 48
3 28, 85,

Meyer, Genck
&omo, vit, 144,
. Bpingel remarks concs vaing this, and with reason. that theve ts sither 2
- Risn dcrit&r’mm Bere, or wa have to do with the influsnce on Iran of a swa“ge cult,
nse by \Arnﬁcﬂ is inc Du-qpa’_bie with the character of Persian seligion and it
3*’;}’ roniradicts all that Hesodot es elsewhere zbout this refigion {Erdwmischy
"3”'*"“" de, i, p. G993, Pe the offering of suorifice on the aejgh.,s may alse
¥ to strange, probably Asiz Minor iofivence {Heradd., 1, 181 ; Strabo,

hte, it § 349,

st . C?muz Adad, xvi, 34
e I‘mg Magie, 21, sev. 8Q.
o]
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devils).*  Here we have the same true tradition as in The Life of § "
Nire where the author makes St Nino say to the women who hav
awakened from their dream of the fall of the monntains near Miskhep ff'r The Lifs of St Nino relates ¢ There were also in Georgia
and the flocding of the rivers Mtkwan and Aragvi: ™ . the mous aolks «&N Booidaay Guisi and Ga. Awsd a prince’s son
tains of unbelief jo Georgia are now desiroyed and the water {of it m tn them, who was burnt by five and his ashes strewn on
rivers) which is still, is the bleod of the children sacrificed to th 4 of the
devils, which has ceased to How.”" * Yete lay ﬂxt land of dran ov drian-K'ari'li ¥ s Avan to be
The converted King Mirian says: “ 1 am the thirty-sixth kin e with ~dpdiy of Plolemy *—a district of old Armenia Minor S—
in Georgla from the {first) appearance of owr {athers to my own day have we tn do here, in onr {eorglan sowrce, with amalgamation
And for the horrible idels they (our fathers) killed {word for word-43 _ ads of Alexander-romance with the obscure rerserabrance
devoured] their children and the innocent people of the country, an . L,ma’h ion of the Georglans from Asla Minor to Caucasia?
somie of our fathers mowed down thelr children Mke bay, as ¢ doubt the reference i3 to the old hiome of those gads, who
please the idols.”” ** And especially on these two mountaius of drmg zﬁh“ bv their worshippers to the goucasmn Karth, that is,
and Zaden, whose stones even are impregnated with the blood g guds were " old gods of the fathers” who had
litide ones! And these mountains truly deserve to be destroyed b « Ar{iyan-Georgia . The bringing of the eight families and

e

s tells her h‘;taﬂefﬁ King Mirian calls thexn 7 old gods of our
Gates and Gao 't Human s‘as:riﬁce was aleo offe to these
T W

the fire of the wrath of God "8 : faz nhes of his fellow tribesmen by Aze, the ' first king 7" of
Leontius Mroveli also tells that Kiog Rev {an. 186213} ** during points also to the imnmigration of the chisf tribe of the
his reign no longer allowed anyone in Georgia to offer up childre rgz.mn naton, the Kartians to Cancasia.  Or has Ar{fian, perhaps,

for children were sacrificed formerly.  Instead, he ordered them
sacrifice sheep and cows.  And therefore he received the name ¢
“‘Rev the Just’.” 3

The muersory of human saenifice must have remained alive wit
the Georgisns long after they had embraced Christianity, seeing tha
the later Christian authors were able to give such a description of th
custom several centuodies alter its disappearance.

n with the name of the city of drimng which }w to the
he Hattd ('ount*' y,® and whose gods were invoked ja-ad-fi-is,
E}laf T in proto-Hattian # 7 A s Ltmactury answer to these ths‘tions
aative or negative, we can only expect fram Hittitological
dlf‘}wa. vat roeanwhile we may be peumtt.cd £ xnake some remarks
the explanation of this ** Ar{ljan-Kart'ian 7 god-name which the
sian scirces have preserved.

 Mare was right in identifying the same Gais? with the semitized
godename A In the Greek "drdpyans we have ‘diz as the second
i of the word,  Also in a variant of The Life of St Nino
. 30 in the ' Asiatic Museum "}, Marr found Gefi instead of
but it is very likely that this form of the gr;fi -narae i qimplv
in writing by the copyist. This pame | Uc, :)dl\} ’\’Lm', 3

Vi

Unfortunately the Georgian sources report very little about ti
deities Gatsi and Ga or Gaim, although even these gods are considers
as national deities. According to The Cowversion of Georgia
Alexander the Great brought to Gea s,m Azu, the son of thP king ¢
Aran-Kari'li {(var. Avign-K'art'li}, made him king, and gave h’
Mtskhet'a for his roval seat. Az then went to his father in dras
or Artan-K'ar'l and brought back with hime eight farmlies and te
families of his fellow-tribesmen, and took his seat in old skhet's
He had with him the idols Gussi and Garm, which he worshipped &
gods. 5 And on the right of bim {that is A»maz) stood a golden ¢
and his name was Gaisd, and on the left a siiver idol by the name
Ge, which your fathers had woeshipped as gods in drian-ICart'li,

4 pologe ¥ who was worshipped in Adiabene, Syris;..“ Ga, tao, according
to Marr, is a semitic god-uame or an epithet which sigaifies * exalted 7.3

Eg of 5. Niwo, p. 31, * Ibid., p.
Iim B 0. ¢V, B, 18

, Avmenia i the Time of Justiniar fin Russian), pp. 74, 82.
, Hlainanies a7

37,

3‘!‘?.‘.’, pp 192 4. .
./); Centrade, Insoript. sénid.,, Paris, 1868-1877
Y. B2

'u(um Lcmdcn, 1883, o A4, - .
nu,}uc' 14, § 487,
9'])".4» tale 4, Mo, 8

&, 186‘3 (,.33 ‘i-() \r:.gﬂ

* The Cravnimu Paradise {in Georgian), ed. Sabinin, Tiflia, 1882, n. (89

2 Tbid., p. 68, e ’-:% Eudes fuise W% 532';, p. 137, resm Nitdeke, ,D.’tfa 1870
¢ Marr and Bribve, op. cit., . §70 wY nGwe 3 idemeister, SDME, 1868 (2 C;,f;' .

568 &“.),
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S, stands as the eguivalent of Astarte {Ishtax:}, as Mz}xr
g ted.! Now if we may interpret Galsay as the feminine
hﬁ-s St.a:, G. P < Sennl{a seerns to be £y - lld
gisi ? then Gaim vesp. Gaimaly) seeros to be a compou
@, {n this -ma we might have ihe nayse of the goddess
“the Cataonian resp. Pontic Siom;ma A 4'2‘,‘ which 15 an Asla I‘«Iin@{ pt?»
’me‘ for ““mother U, Then (:-@»’--MQ wonlxd mean (_yay, ‘th,e n’xc{w(tncrk
£ﬂ‘ Gay-malv)would correspond exacily with the Greek 4 TP earf,’zl
rnr Georgion deda-midsa, whick now shuply means ©earth 7,
_E}C;izk./;li;“l'- s formerly the name of ithe Earth-goddess {xeorgian
xi\h}‘:mmv still call her adgilis deds-—" mother of the place == Of, the
& This 15 all the more remarkable as the first part 417; of dupifrap
cm« 1o be an Asianfc word signi.f:y'{rfg “earth V7 and that the (z'i‘if?k
iz, y4 which is hardly to b«:o ezplained as an Indo-European word,
coms to be connected with 873 ' o . |
Sp we might have in Gats~i vesp. Gat-i and Ga rec«:pl. Geainaf j)
nd Gafsay, the Asia Manor A4 dis and M4, ¢ fath.er T and mc»thpr “
hich under different names were worshipped in many countries of
an Asia @ ddonis and A phredite or Pevaephons in Gresk mythoi}ogy ;
. and Kybele, the paralle] figure of which iz M4, in Asia Minor;
2 = Ishtar of Attis), abbreviated
Tamitz and fehtar in
ptian Osiris and Isiz—

But for him oaly the name is of importance which bas been preserve
in Syrian Christisn literature, and which, together with the othe
god-name ‘Aée vnder the form Gafsi, the Georglan anthor versed §
Symian, had taken and made of them two national Georgian pag
gf)ds.i Marr expluins the form Gaim sz being the Hebrew plural
of Ga with -in? Since the tvanslations (Grecizn, Armenian, ang
Georgian} from Hebrew have often retained the Hebrew plural sign
the Georgian author, toe, ignorant of Hebrew, might have affixe
this plural sign ~ to the name Ga,* as for instance the Armenian
translator of The Lifs of St. Nino did with both names Gatss and Gg
when he renudered them in Armenian as Gals-ox and Gay-im.$ ,
But the problem, is not so easy to solve as Marr thought. Wh
the Georgian author versed in Syrtan, who fonnd i3 a Synan book
& semitized god-name resp. an epithet of another Semitic god, shoulg
have made of them national Georgian detties {s quite incomprehensibls
to us. The Aramaic godename A was certainly not taken ont of
Melito’s baok by a Georgian anthar, and introduced jate the Georginn
heathen Pantheon as Gafod or Gatd. “dfe was indeed 3 Syrian deity,
but originally an Asia Minor god, who was worshipped in Cilicia,
Phrygia, Lydia, etc., known to Greek and Roman writers as Aifis—a
deity of the same nature as ddonds of Biblos and Taemis of Babylon—
who was adraitted in the West-Seraitic Pautheon as 'dgs. The Gree
Ardpyars s composed, as is known, of *drap and yars, Aramaic
‘Alar-dfe, which means * the goddess ',  the Ishtar * {the beloved)
of “dfe, of Diries From Asia Minor the cult of ‘A must have spread
all over Syria, and it is also very probable that this god was worshipped
by the Georgian tribe of K'ariYians in their Asiz Minor home, and
followed them t» Cancasian Georgia, and to this the accounts in our’
sonrce seem to point.  Also the name Ga of the Georgian sources has
no counection at all with the component Ga of the proper names found
in the above<cited Semitic lnseriptions.  Such a deity is not knowr
in the Semitic Pantheon with sertainly.  Some of the scholurs, as
for instance, Gildemsister and Nilldeke {see the quotations ahove}
denied the existence of such a deity and considered the name o be an:
epithet. It is alan improbable that ~im of the Georgian Ga-tm 15 the |
Hebrew plural ending, as Marr thought. We have a variant for
Galem)—~Gatsay s and perhaps the name Gaimaa [sic /] in Leontins
Mrovell's work 7 ig the complete, uncorrupted form of the abhreviated Hany ? suggested thus connection because they could find na other. it
Gmm © Gagmay. In the Moscow edition of the Geonglan Bible. 1 Kings . :;f,if} SRMSCL, History. €, pp. 88 £3 Q. Guuppe, Griechusche Myihologie.
. 1

i
}

“Babylouia, which also greatly resemble the B 1 Isis
and the legends, cuits and mysteries, and rey resenta‘aons\of which
arz known to as through ithe oldest inscriptions, through Greek and
Fatin literaiurs, pagan and Christian, and through archaological

discoveries” .
7 As goddesses of love and fertility, of sexual He—in Asia Minor also
of perverse love—Ishigr, Kybels, Ma, eic., were looked upon as the
chosen brides of the Nature gods Tamiz, d&is, ote. Hence the com-
pizint of the goddesses over the death of their beloved ones, their
death symbolizing the pericdic dying away of Nature in winter, and
hence their joyv ever the resurrection of the dead gods, which also
happens pertodically in spring, with feasts which followed this joy.

: A gods of Nature Tamdis, Aitis, ete, were gods of vegelation

“

O, ity . 230 . X
Gatst has 50 conneciion whatever with the Georgisn word Aalsi-—0an, Dersos.

1
¥

P Basay is 2 quite un-Georgiar formation of the jeminine gender, and may be
e i Grosk influence.
P Ben 1. Friedrick, Orientalistische Literatuszettung, 1943, col. 217, ) .
CL Bd. Meyor, Geschishte, 1%, 47D, 480, 485, 487 ; H. Hepding, Ais, seing
Mythen wnid soi L1003 1 H. Gr amm, {he oriesiuiischen Religionsn i helicwist-
isch-rdmiscken Zritalier, 19303, § €, 3, &, 8, 7; H. Ziowern, K4T, Tamsiz, ete.

Cf. 1 Sam. v, 4.
Conyheure, op. cit., . 81.
opr 105
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and also parallel figures to the sun deities; hence Sandon = Mardup,
Aths = C(mdtm in Asia Minor, ete. But, unfortunately, our old
Georgian sources contain no mere information about these gods ang
their chosen brides than that their names were Gafs~2 and Ga and that
they were the < old gods " of dr{fjan K'art'li, that is, of the original
home of the K'art‘ian tribe of the Georglan nationd

M\perts of the Abkhasian Iangqagri derive't‘ne word A§a§zar..1
o' afa, blood,” ““seed.” " family,” and jara, “prote_ctign,"
gle.> b I this etymology were correct,® we ghf)u}«i.be justified in
emng that the or 1gma] home of ti‘le Abkhasians, fike that o‘f the
Seorgians, Was in Asia Minor, and that the cult of the goddess I Shara,
syoit from earbest times, was spread as fa south as Babylonia and
Llarn; and that fater, with the immigration of the Abkhasians to
scasia, it spread in the north.

VI

We have another deity still to consider here, which, indeed, i
not mentioned i"l our texts, bui is worshipped, even to-day, by the
Abkhasians, and seems to be of Asia \{n W ofmnwthe poddess .isuz}mm
or diahara, who in our C‘sfltnai-\)h is to be luokec{ upen as the w«il
known Asia Minor goddess Thara. This goddess is often meutioned in
the Boghaz-ksi texts ® and was invoked in the Hurritic tongue. From
earliest times she was also v 'Ulu'l’.})ped in Babylonia and Assyria, and
an Elamite Naram-Sin inseription mentions her under the name of
Alharal® :

The similarity of the names Iéhare resp. dshara with d3slare
resp. Aiefars, is not the ondy striliug thing here, but also the similarity
in the natare of the Asia Minor goddess with the Abkhasian goddess
Abkhasiane esteemned A§/%ahara as the protecting goddess of the
homestead, of the family. In Abkhasia, the father of a family pray
ASftahara to protect his son's bride and ibe newly founded family,
(xeorvlau mountain-tribes stil homour * the angel of the honse

the mother of the place,” aund ihe cult of these goddesses goes back
to the carliest times, as we learn from the note in the Gemgizm trans
lation of the Decisions of the Antioch Ecwmenical Council: “ We
have also heard, that in Armenias aad Geor

VI

A few words still about the goddesses who are mentioned in the
n sources, but whose names do not appear to he of Asia
i ining and Daning.  Unfortunately the texis report
ey &zim about these deities. The Conwersion of Grovgia fmi_y
yentions that T.})“ tdol of Awwna was erected by King Saurmag * ou
. roct- < and the idol of Dasmna by King Mirvan “on the road,
:Opj{’ s to 1 7, near Mtskhet's®  Leontios Mroveli & '>.3Y3 that King
Sagrmag erected the idols of both goddesses Adénina and Danina ® on
the M ta road. Can this be a reference to the introeduction of the
wult of the Iranian Andhila by the successors resp. the successor of
he Wing Plarnavar in Georgia ? Certainly not, in so far as the
Qn‘n duction s concerned, for the cult of the goddesses probably
ted before the erection of their idols by the Kings. But it is
ery probable that we have bere to do mot with dndhite, but with
t“m naraes of the Sumetian Jshiar . Inning and Nijona whose
¢ had also invaded other Jands and who had been ruerged with
fan countries . . . they : “vfil figures of Tshizr,

call t:he tempters (devils] ‘amgels of Fhe I'M'M and serve th%l = o In the origival Georpian texts probably stood mot  Adwing
and that they serve the ing asibles (spirits) in the house or outside i und {Georg. copula da} Dasna resp. Danana, but dinine and Nina

the fields””* Her epithets point to exactly the same character of th rasp, Nasa {that is, in Georgian Adwina da Nijang). A later copyist

goddess [§hare, which we learn {mm Babylonian-Assyrian literatuse wrote de twice {copula “and ), and thue the mis-spelled namae
U S-ba~rd wmans vimend-bims o wi8s, ' Fharg, the mevcifal mother o 3 Dandfani ® has been jutrodnced in historical literature.

mankind,” § gaifat napidt, ' the giver of Life,”® dalit fafme, " th In Persla, Nana was merged with dndhita (pugimally a Persian
mistress of the dwelling-place,” ete? v water-goddess),  Armenis {particularly Aki‘iicene: was the (:hl f seat

v

ian Kopala, Kopale §f the cali of Adnakid and Naaa, who, like Jshiar in Babylon, wag

! The name Kybels is }mlhaob ta be identified \\'1th the
Kepala/z is worshipped by the Georgian mongptain-tribes {is Bastern and Western
Geargia} as a male deity and indeed he is identified sometd with $t, George {th
mGon-gody, and aomamneq mtb K £ auanager of the eavth ). Sometimes also b
is cutled the god of hunting. But it is to be sewmarked that he is considered to be
great hater of women {cf. }x&s'lnﬂ}f-‘h".h Hisiory, 1, pp. 80 L} whick surely poiats
some ki of w\uw pervPr ,;ty congected with the Gulis of Asia Minor.

i of. 1022, ¢ 192,
wies elamitss
p 607,

hvill, Mistory, 18, p. B4,
no connection, indeed,
Taenia )«;J’l. g =

ara and the Armenian Adhark
=7 pealm (el Javskhbishvil,

ved from the ¥
o q\.\

sre, 0P, ot p. 370,

4.

the Armenian Chronicte Dadina instesd of Lianana {of Treosset, op. sit,

anzanites), pp. . ol 2

£q. 3

s King, Muagic, 57, 2 1.
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vrtamly wrong.  According to him:‘ '.'-{(m,,is cc.ux‘ne.cted with the
ayrian word of ferpinine gcnder genigtha i34, T s irue, of course,
'hat in Georgian the | foreign sound g becomes ;z 3510 N}ew Syriac (ft:r
snetance, Georg. Prangs > Pranfy, " Frank,” {rcph, '“Muw?f‘a’_l
This word Gendatha 1 wlse used several times in the Syriac
ersion of the Scripture, not }ust w the sense of idol, in ge*xerc.i but
 that of the idol of }\bt’lrt{ From these elements, Svr. ‘csbhru-{tha)
and geniar tha) (without the ending), the Georglan author must have
do the go ddess Tt rujant But the Georgxan Itrujan can hardly
be :ex'{? 'u"ed in this way. It canoot mean ““ Idol of Astarts”, as
Mare thanght, for @ construction ke ‘esthru~genia 1» lmpombie in
Syriac, >nd impossible also is ‘esthrutha geniatha © Astarte of x,h_e
dol (of Astarte}.”” which has no sense. beaxde\., such a god-name is
unknown in Syria, o in any other Semitic country, and the wonderful
bility which Marr asenbed to ow Georglan authors for making gods
fram pure words caunot possibly be recognized.
The name Ji'rujen, in one opinion, is to be explained thas: It
o Georgian promunciation of the name of the Aramate goddess
As slready coujectured, we probably have the Sumerian names onain [ o AS?}'T' { éi{“’ (gf{}gff”‘é)}. “ goddess of the Heaven,”
of the goddess in the Georgian 4inina and Nijana {instead of Dane/ana) : m-goddess 7 (the deity of the heavens, male sex, was called
which are two forms of one and the same daw whose idols wers Ry al-femain by the Canaanites),? which in the Assyrian-Babylonian
placed opposite each other on the yoad, and whose cult resembled “literature is‘a},‘so Caﬁffdl“ S’iif?fefjﬂp Qf t;"k'? sea 31}(1 ! ?\fem:heimej.r of
probably the Sumerian-Babylouian resp. the Asisz Minor-Armenian the monntains * 1}}15 ':'é_ltmhfcz“‘iud".m is render_eci as Ifrushana v a
calt of IStar. 1t is to be observed here that mena, nawina of the passage of The Lafz of 56 Nopo: ™ this dwmaz and the Chaldean goddess
Georgian lullabies, and also ernaend, mani, sto. were most probably {in the taxt “God”, for in Georglan ghmert’s means both “ged” and
once invocations of these goddesses. The feminine names Ninafo } “”’“3{"”"5"-"_?‘753_C"’miﬂet(j eneniles to ei’-‘fh. other,” Kiug
and Nana which were largely used in Georgia, and still are, have sags to St. Mol  Aod Ifyushana s certainly the form
hardly any connection with the name of the goddess. These names of Ry pht?netzcaliy RN fS.?-iﬁ_ By sare_r“tc} ‘Adar-Sarpain than [frujan,
worent ars Asia Minor pet-names, whereas the names of the goddesses (AE 108 To be seen from The Life of -‘-’5-}' ling, ﬂj might and greatness
Aintng and Nima seern to be Sumerian names for 7 Sar, and paint te ‘of the Araranic goddess of heaven, "dfer-fomain, were well-known 1
the existence of the calt of T8ar in Georgia, which only eould come to ,.Gf"”"ld for the Georg nn e‘cpi\matxn of the destruction of the ol
this conntry from Babyionia through Asia Minor. il drmay was as zull.ows  Onece our god Armas raised the sea a:zun&t
) ol ,md now she has taken her svcngu and bas let this {that i3, the
destruction of his idol} bappen to him.” ¢ Being a foze;gﬁ Chaldean
goddess, an enemy of the Georgian national god drmaz, the one who
destroyed his dol, Ifsujan probably had neither idel nor cult in
,.«wtg’ia and perhaps we have ix this rivalry between Asptay and
sujant an echo of the resistance which the native Georgian paganista,

worshipped as goddess of war and identified with the Venus star
and this culi was originally noi Iranian, bu‘c resembled that of
Babylonian and Asiz Minor. In Asia Minor, Andhita and her eyl
merged with the various figures of mothe&gods aud their oulis
The Sumerion [$tar was called *Ninmi (7, xyiv, 33, K. 43 40 oby

col. v, 4, ete, Amang (CT, xxv, 17, K. 2100, obv. col. 3, 11}, *“Nang
(Dhorme, Choix de Textes, etc., xvill, rev. 18), “Niwa {Thureay
Dangin, S4K, p. 11 and Gudea Oyl A, xx, 16, etc), Innana (CT,
xxv, 30, K. 2vog, ete, rev. col 1, 14), “Irwing (King, Seven Tablk
of the Creation, mpm‘nd v, “z’nmma {(IVERS, 4, col 1, 27), et
and in the Sumerian-Babylonian religious and other kiads of literature,
she is honoured with countless epithets such as ' mistress of battle
{war-goddess), '‘ goddess of morning ™ and ‘ goddess of evening“
¢ (the star) Dilbat = Litar, mistress of the lands,” *‘the morning
which opens the way ” {Venus star}, ' mistress of love,” © creatre
of mankind,” " she who lets grow the young green” {goddess of
vegetation), * mistress of the meuntains and of the scas,” goddess
of the water and the fish, ete.

IX

Finally, which deity was the Chaldean goddess Jftrujan who,
as we have seen above, is mentioned in our sources as being opposed
to Awmnar. Marr correctly recognized in Jf'ru—the first part of the
word T#'ruian, the Gecf«iaﬂ pronun ciation of the Syriac estkm{é}‘a

{== Ishtar}. Bui his @.\pioﬁ ation of the second pawrt ~fan, of Ti'rujan, MG, 28, p. 111
.ATT, O ait. pp. 2328, g 27, note 2.
: Ed. Meyer, fieschichie, N 348.
1 CE Wmms- mmane, e persische Asuhila, etc., Abh. dev phili-philei. Cl & &1, fe matance, King, The /w‘ﬂm’o of the Ringz of Asayrie, 1, pp. SU6 4., 3, 4.
Kdntgl. Bayey, 44 & Wiss,, vili, 1958, pp. 87-128 7 O. &. von Wesendonk, Lus Wellbild B 37,
der Jrumier, pp. 110, 123, 145 &, : RS S
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gp gean Sea, in Gasece, efo, angd which apparently found
e countries from Asia Minor. ' .

Cmmertrn the erection of the * venerable cross ” in Mtskhet's,
tell the mHnwm»r stories which clearly point to tres-worship
,: gmorgg . © When the tres was felled {for the making} of the
4 victorions cross, ten times ten mes carried it upright,

St its twigs and its leaves on, and brought it inte the town, the
! aple wondered at it bacause it had green colour and the leaves in
}W;V spring-time, when every tree is mL dry. This one had no dead
saves at all and was sweel-smelling and Lmamzfui to lock at. Then
they placed 1t Upﬂ;:,’ht on its roots at the south door of the chuwrch,
And a light wind b tew from the side of the river and shock the leaves
wnd’ moved the twigs m the tree. Bha.utsf‘ui it was to look gt and
smelling, as we kaow from report of the aloe tree. This tree

1 ou 23th Mavch, on Friday, and it remained thus for thirty-

or what was recogrized as such, made against the gods who invaded
Georgia from foreign countries.?

X

In connection with the worship of gods of vegetation, we mus
direct our attention to tree-worsbip and pillar-worship, the existsncs’
of which in Georgia we see guite clearly in our sources. Indeed, the
accounts of the wonderful and miraonlous trees and pillars given in
The Life of S8, Nino are not stories putely buagined by the authorg
but are basad on a good tradition which makes it possible to connect”
the old Georgian cult of trees aund pillars with similar cults practised
in Asia Minor and other countries '

When King Mirian decided to build a chnreh, he asked $t. Nino
“ Where shall T build the temple to God?” St Nino axswered

aver&ﬂd aud

“In that place where the sovereigns think geod.” And the King' covert days. And its leaves did not change bt rexnained fike those of
said @ “ T will not spare the royal garden, nor the height of the pige- . tree which has ite yoots near the source of a spring, uatil all the

trees, nor the fruitfulness of the vines and the perfume of the Bowers, trees of the wood were clothed with leaves and adorned with blossoms.
but in it I will build for my pravers a temple which shall last for ‘hen on Ist May, these crosses were muade, and on the 5th of the
eterity. . . . " ' And wood was br ought and they began to build” saxee month they were erected, receiving the laying-on of hands from
And they felled a pine and made 5 pillar of it, and at its roots the. the king, amidst the rejoicing and great zeal of the whole ety 4
foundation of the church was faid” Now the largest of the SEVEn . : And mm the same jubilation crossss were erected in roany other
pillars made was so heavy that it cowld not be raised, even by a great - places in accordance with God's desire®

number of men. Then, surely in answer to the prayer of St Nmo,, Sis 1} 1{1:\?‘6\ interesting, perh 1aps, is the following passage frova The
it was rai'sed up by a he-.neni_, youth and carried heavenward. And. ifs of St Ning, where King Mirdan relates:  When 1 was informed
they saw how the pii ar descended in the form of a column of fue . |

o ’th erection {of the !‘IO‘EQ) I sent the carpenters out to look for
and how. in coming down, it stoed still twelve ells from the ground and a tree. How they had found a tree standing alone, growing on
{then} slowly rested on its own oui surface.” On the following day

‘znck, untonched by human hand, and how they had heard from hnnters
the king saw a great Hght in Hs garden and everybody saw tha ‘of the wirsculous power of this tree, that a st 'xg, W{,uﬂded by an
‘the marvellons, lghtradisiing pillar had descended as if it wer

Carrow, had run to the Iill where the tree was s Lmuu,ar and had rapidly
standing in its place on its stump, and had firmly fixed itself in positior “eaten seeds fallen from the tree, and bad saved himself from dmth——

without ever having been touched by hwman hand.”" 2 el that 'y reported to me, and I was astounded, Therefore

NZL?UT'&“V this }311'&(‘ p(-‘!‘{()‘(']"ﬂ(‘(i 3.0y totcacles in the i’liﬂg'S‘, I bad i ra fe}‘-ed arndd three ﬁs'()::,c:('c made out of it’”:i atc.
garden, where the church was to be built, Hence the name ‘‘th o feoniins ’\Losm gives the following 1 © At the time when the king
living pillar,” which was later given to the Cathedral of Miskhet'a. 1 queen, their children and all the people were baptifed, there stood

ouzeiy this is a valuable testimony of pillac-worsbip in old 3 tree on a place, on an inaccessible rock.  And this free was beantiful
Georgin—a onlt which has been investipated by A. Evaus on the and very sweet-smelling.  The marvellous thing about this tree was,
that a wild animal, wonnded by an arrow, came {te it} and ate iis
lesves or its fallen seeds, and thus saved its life, although it had been
mortally wonnded.,  The former pagans thonght this miraculons, and
they told Rish hiop Johin about this free” The bishop saw in it a sign

o

! (mr w of the mame fvar vefutes that given by Brosset {
de la Géorgie, 1, Dl N" w23 and, after him, by Conybeare and Wardvop (The
St. Nawe, p. 74, 5. 13, uho idmﬁiﬁm with Xisuthros, The lafctv‘r is indesd
{ef. B, Meissuer. B L dgsyrien, Hopo 1314), the Suwmevian nawe
Parvionian & the Gilgamesh Lp ¢y, which has no cov
at aA with the Arsaic goddess of hm i ]

The Lifs of Si. Nino, pp. 4
g (3(’ poI45, 2 g
L 28, 88, nate to the § G,

P The Life of S Nine, pp. 851 L. LdfO‘/el ep. vit. . 101
2 1. Mrovell, op. cit. pp. 1021, and The Life of St Nine, ibid,
3 p. B8,

c'\l (}9 LJ.\. pp
of the Crissaders (v
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from God and decided to have “ the venerable cross ” made out of it
Then the king's son Rev, the bishop himself, and other people, went
and fefled the tree and brought it to Mtskhet'a.”” 2 '

If we now compare these details from the Georglan sources With
what we lears of the Asia Minor tree- and pillar-worship in the accounis
of Greek and Roman authors, we shall see that without dogbt 4
connection exisls between the custorns of Asia Minor and those
described by the Georgian authors, The tradition preserved in the
Georgian stories appears to be an echo of the roost ancient pagan
cult of Asia Minor.

in Asia Minor and northern syda, indesd, every large free
especially a tree standing alone on a hill or a vock, was the seat of 4
deity and possessed miracalous power, particularly healing power.
On its twigs people used to hang offerings, ete., sad similar representi.
tions and castoms are to be found in Georgia, which are to be traced
back to the oid tree-worship.?

Naturaily, the deity with his seat in 2 tree, was, in Asia Minor,

the god of vegetation—SRandon, resp. Attis, From the seventh:
century .. to the end of the Roman Empire thus cuolt i to be found

in different countries of Asia Minor, in Greeoe, Rome, efc. I
Hierapolis the Attis feast took place in carly spring, Large trees

were felled and erected on the sacred places and sheep, goats, birds,

drapery and ornaments wers hung on their branches, and then burnt

with great jubilation,? According to ansther account, the pine-tres,

which represented the corpse of the dead Attis, was bmrat, together

with a picture of the dead god, a year laler Similar feasts in spring
time were celebrated also in Phrygia,® Greece {Attika),® and Rome.

Also the pyre feast to the Cicilian jod of vegetation, Sandox, who,

sitting int the tree, is engraved on Tarsus coins of the lime of th
Celencids and the Roman Emperors, is well-knowa, 3
Finally, the cult of the deities of vegetation in Asia Mivor may

be compared with that of the Egyptian god Osivis, In the city of
Busiris they erected » farge tree which was supposed o represent the
i5, ete.! Remains of the pagan colts of the deiiles of |

spine of 0

P Op.onit, pp. Y00 £, after which follows the above-guoted account of the sntrance
wis the town of the wonderinl tree,

* Tree-worship wis also practised by Egyptian and Semitic peoples (cf. B4,
?{igy;r‘; fchie, 1%, 58 180, 18% £, vesp. §§ 448, 847 1), but sot originally by the Aryans
ibid,

3.
Luciap, fex S
Firmicus M wus, e Ervape, wuii, 2.

Diedor, i, 38, 7 Materans, De Errors, Hi

3
4
&

veia, 49,

E

B, 7 Flsdous
¢ Hepding, Atfs, svine Avihen wnid sein Kudt, pp. 147 #.
k4

Caessmann, op. cit., § 7.

s__ B_i’}hhrsg. FH Godsteafudtsr von Tarsoz, 18913, p. 92 ; Ed. Maover, Reiek snd Kultwr
der Cheiiter, 1934, pp. 117 8.

P Plutarck, de s et Usiv, 69

rae they
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even to-day, in many countries, also in Burope, and
& lighted

3y Kist v .
twt,;’: e;:?éeofgia, at the beginning of spf'ing, a big five ‘ d
: ‘gt:(;wrd and a pytre is burned ' to drive away the evil spirits
tie Y}Ai‘{';‘(:ﬂ which may sarely be traced back to the same oid eult of
e u!; ;:f‘wine {Sandon in Asia Minor), .
® gn{ae dﬁitif‘ﬁ; of vegetation are everywhere represented as havmg
hed iﬁ;ta i trees. Together with the pi;m?s, ;:-e{"iodicaﬁy.they ‘dze,
o 1}1 them, periodically they awaken again. Therefors in spring-
nd, ke Lg,;e ’}13_§led with great jubuation, and in awturon their death

moured.  Heoce tree-worship is bound up with the enlt of the
BURs il o 1

Jis of vegstation. . _ ) ) _

CM-. O conrse, 1o the stories told in the (Georgian texts, these repre-

: gtations are amalgarnated with the Christian legends, and obscured
Y ey o

e b Chyichin riters, too, was naturally
tv them. The intention of the Christian writers, too, 3

i went to the readers of their stories the victory of Christianity

&;;;:;Lganissm as vi\-’i-:iiy.as -possibke. Their :.1<':(:0unti% contiin, hoﬂwf
ever, apart from all the nm‘ea.clss--‘f;;.{ess; ‘tme Ktrmi{[tmn_s c:rf. the pugab E)f\s‘t
of Georgia. ncluding tree-worship, 1 henv io Geargla, too, trees ‘,'k hich
iod alone on hills or rocks, were cm'mdereci .-13.zmracle—perfozu'x"n;g,t
rees from soch frees came the wood for the ’makmg of tl}? £TOS3e5 1‘,
fu gpring-time such trees were felled and Ci'lrl‘lfzf% by crowds of peep{r%
with rejoicing.  And the whole ’story of the " erection of the holy
crosses ” in onr soeurces appears in general to he' the ec}’lo 9f the old
heathen cult, which Georgians in Miskhet'a perro%'med 4m‘ ‘nenmzr] of
their national god Zaden resp. of some other god of }fegciaupn. .r;‘uso,
there iz no doubt that the legend of the " living pillar ” did not, as
AMaxr was inclined to believe® come to us under ‘th_e; 'inﬁuence of Ithe
framan legend of Goshtasp and the cypress of ’lx‘zs_}m}ar. lIn the
Schal-Nammsh we read, indesd, that Cco”wfsp plgmecz before the faret
temgde a4 cypress which came from Paradise and it grew enormousty
the king built a palace near this cypress and commanded all to go on

Y

oot to this cypress of Kishmar, to follow Zerdusht's ways and to
syencunce the idols of China, to think no more of their ancient customs,

2 repose under the shadow of the cypress and to direct themselves

4 -, . - - it 4
o the tomple of five, following the order of the true prophet, ete.
“And all this legend has not the slightest resemblance to the Georgian

=

. . M N . -, o /,-" 3 2035 the ¥
“lving pillar °, miraculous trees and crosses made frome them and

with thelr worship!s

: . : R S af +
b the above quotsd Georgian version of the Protocol of the

P CLRd Meyer, Geschichie T8, §§ 178, 484 £, p. 725, Hags Gressmann, op. sit.,
97 4, ’

p.oocit, p, 118, - s

pp. 18 *p Cf. Spiogel, Erdnische Alizstimshunde, W, p. 758,
. Le Livve dex Rois, trad, par M. Julss Mobl, vol. iv, pp. 384 £,

. P, cit, po 348,
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Foumenical Council of Antioch, it is mentioned that in Aoenia and
also in Georgia @ the tnvisibles ”” © in the trees V' were revered.  Thaf
points, indeed, to the faci that at this time in Armenia and Georgiy
trec-worship, just as much as asy other heathen cnll, had to b :ﬁf‘l“f'h"
oppased by Christianity. Procopins of Casarea testifies alse that th
Abkhasians < until our time worship the woods and trees, because they
10 their simplicity consider them ax dzzx.uess 1 Even to-day the tre
cult is to be obsarved evervwhere. The mountain-tribes ¢ t‘hom i
Khevsuretd and Pshavet'i revers the @ angsl of the oak ™ in Klart'f fie
a Hme-tree {in Tedzarn Valley) is adorned with offerings and whit
fhreads : the Abkbasians worship the god of the forest 3iibly an
at the begiuning of spring celebrate ‘hc first appearance of the |

: (xe‘ﬁ'h

of largs Hine-trees ;md mk_, and the same bellef in a god whow they
cail ¢ king of the fore ; the Svans revere the ' forest angel 7, ete
It is the same with ot }m “ancasian peoples in regard to tree-worship
gspecially with the Circasslans,® and, when we consider the details o
this Georgian or Cauecasion free-worship, which still exists, we can
come to no other conclusion than that it is related to Asia Mine
tree-worship and that the old (eorgian sources have really preserve
the echo of the old Asia Minor - Georglan tree-worship.

desi cenda
{ﬂ)cli, 13,

X1

Now we should Hke to emphasize that the information in ow
sources concerning the pagan deities drmar and Zaden canmot b
considered as an echo, even a faint oue, of the domination of Mazdals
in Georgia, as Marr thought, It is true that Mazdaism was spread |
Georgia long before Christianity. In Miskhet'a the fire-worship cu
was practised

for insiance, the nen-barial of the dead, etc. Mazdalsm, as we hav
said above, conducted an emergetic struggle in Geor agatust th

2 De Bells Goshicvo, v, 3, 14_

3 Cf Javakhishveili, History, 13, pp -3,

3 Evans, op. ¢it., @ 104, (.muurnﬁg boly trees,
Abkhasians, and {ivcass , see Vera Lomiz, The Cull of Z‘r%
Muzde 3n Géovgie, #, Tiflis, 1927, pp. 164-178 {in Georpam)}; of als
Histry, 1%, pp. 864,

$°CA e Life of Georgia, pp. 117123

woods, ete., reverad
; pia. ' Rasiiels
0 _{ﬁ.\.“}.hmh

fain) Zmia;z.
«ta, Rre~-Wao

the miro
and his wife, a daugbter of our kings, shall be our queen.”” ® The
d Georgian-Arrsenian :tzriiitarv forces, so The Life of Georgia
er relates, really defeated an sivw Parnajom ;
{ the Armenian k"m:, 'a:scendeu the (JCO{'SERH throme {at the end
e second century B.C.)
" Marr found this

d 1o old Georgian pagauism.

defended iisclf against Mazdaisre, just as Christlanity did later on LAty reason,

2

;{:_;a,t{"’ Uf 1\1’3 ® ai

‘\Its lct a, at the place now called

negan to offend the idole publicly
;"smltarts of (J(‘("é}d hated «n~n for they bad great fai
The maajority of the Georgian erisfavis (dukes; rose against
v, They sent a messenger to the Armenian King, saying

with which all houses are adorned. In Megrelia we observe worship : Om’ king has turned disloyal to the faith of our {athers, he no longer
the gods, the milers of Georgla. He hos introdused his father's
’tlnr ig, Persian, for Prarnajomn on his father’s

majom as follows :
and made 30 mol by the pame Zaden zm.ci erecteed it on {the
After this event, he leancd
o, brought from Persia fue-servers and Magl, and settled
1 {the quarter) of the Magi.
Becaunse of that, the

CRORGIAN AND CaUCASTAN STUDIESR

6,

W

, unequivocal on this point s the information given in The Life
concerxing an episode during the struggle beiween the
celigion and the o mtnui Georglan p\mmm:n Indecd, Leontius

¢ bult the castle

to the Persian {aith,

th in thewr

side was a

ot of Nemrod, f{-~et'51:131,- and forsaken his mother’s religion

Georglan, for thc, king on tns moiber’s
of Plarnavaz, a Genrglanj.

side was a descendant
He is no mare worthy to be our king.  Give
v son Arshak, whose wife is a descendant of the Plarnavazid

3

Breing us as help thy forces aud we will expel Parnajom,

the Persinn magi offended Armaz and Zaden,
and Mifhra, and the Geurgians defended thern as their national

dacer of the new religion. Thy son Arshak shall be our

2

and Arshak, the

account from The Life of Georgia very sivange:

that iy dhure-

At any rate, the historical perspective is very interesting,’

v:,

1‘1

ed. The magt had thelr altars there in a special quarte e m,c‘, and ras ed tt s monsteons absurdity to the unreliability of the

of the city, called Mogwt'ay {the quarter of the Magi} Man s account ag one of the most valuable
Georgians (but not the whole nation ) adopted some Persian castons Dieces of m,formaa.mn which j"}w Life of Georgla has preserved with

: Certainly it was the fanlt of the
~scholar himself that this secount appeared to him so absurd ; he had

first Christian propagenda, and alse against the Chosbanity when i “started with the entirely wrong supposition that Mazdaism bad
became the national rehgum of Georgia.® But the national pagsn Coompletely exterminated Georgian paganism and had held, withont

the national Geergilan pagan gods, Asmar and Zaden for
4:;:~z~.r§[(: da and Mithral Naturally the Georglan nation resisted
I.efew of their king who wanted to introduce a new
i?m aational religion. It was a straggle of Armaz and of Zaden against

religion as

24 1.
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(2

o, ' hat the name was wrongly anaiys;eti by b, Therefore, we
der Mm’ 3 ;udhmem atwut the nformation from our texts also
' m:;u.,tned *We see, red dly" tie \1!1 “that the authors try
ribute to them {that B, Gafst and Gaj even a special national
g:; . but their tales {that is, those of the avthors} can only
e m ym ide the strongsst proof that these deiiies in (_}eorgxa‘ were
Hing bt g1 oundless and empty words.” U But these “ tales " gain
wnother meaning when treated differently than by Marr. Ta onr
i1, even mo following words from The Life of St Nino are of
" {YThe Georgians) considered stomss and woods, and
ser and  fron and Dbronze forged in relief, as creators, and
shipped them as gods.” * There the stone-, tree-, and metal-cult
ndicated, the first two of which \,ommue to exist in Georgia
s at the present time, and the thicd is of 1mportance because
}4»}* times certain Georgkm tribes were known in Western Asia
# best metabworkersY  But we cannot go fucther into this

Abura-&azda, for the Georgians carried on mot only a political an
national, bat also a religious struggle against the Persians, hefore an
after the introduction of Christianity into their country.  And ik
story of P'arosjom, of his sad end, and of the intmdncﬁion of the ney
dynasty of the Arshakides into Georgiz at the end of the seqons
century B.C. s, as already stated, but one incident in that long religioy
struggle of which our texts related

Again, it wust be observed here that the © horrible sacrific
which, according to our sources, were offered to the gods in Geogi
are mcompwtxh-» with the Mazdale religion—human sacrifice, i
particular,  For even in later times, when Mazdaismm must have los
much of its original purity through its contact with
In many countries, it knew no such ** horrible sace
mention,  Especially Zaden, to whom these sacrifices were offered
can have no connection at all with the yazdtin, who were * angels ©
personifications of the original Zorcastrian notions as srasfe * obediencs
towards God ™" {oppes. aedma, ** devil Y—who i'epre'sented the Gond
and equally impossible is it to zdesz Armaz, whom The Life o
St. Nino and Leontius Mroveli deseribed as an idol carrying helme
and sword, with 4kuwra-Mazda.

As to the figurative representations of Zeus-Oramazdes, of Mithra
Helins-d ppofie, ete., which appear on the memorial to Aatiochos I o
Komragene (69~34 5.0} on the summit of Nimrod-Dagh® they an
to be traced back to the later identification of Persian deitie
with local gods, as, for instauce, of Ahwe-Mazda with the Ask
Minor Teshub ¥

L

A qumuon which should be raised is, why Stxabo, who had
v«lled in Georgia and described moon-worship amongst the
s, neighbours of the Iherians, does not call the gods of
fickhet'a, dsmaz, Zaden, eic., by their nares, and does sot describe
By cult. It can only be answersd after a special and detaited
nination of Strabo’s information sbout the Caucasian peoples.
But of course, Strabo’s silence does not bring into question at all
he veliability of the information of the Georgian texts.
The main task in juvestigating Georglan paganism is to dis-
inguish the native resp. the Asia Minor elsmsnts of the rel rgion,
1 g0 far as they have been preserved in Georgia, from the Sumerian-
}Wiuman West Semitic, \Iaud(u asni Christian slersents amal-
ated with them. One step o this divection was made by the
G. von Wesendonk in his ‘t;-)on Uber Georgisches Heidentum,
tever has been done hitherto in this dom&m of research must
be )u’?t‘(‘md as a begitning, however noteworthy some of the
gy bed It s just the el est, very scanty, indeed, but yet
shing mf:\*r:.xtlon abont national Georglan paganism contained
n'the obd Ceeorgian texts that have either not been taken into con-
sideration or not quite truly apprecizied, or have just been treated in
v fashion. Therefore, it seemed to us an imporiant task to make
3w endeavour to contribute to the right understanding of these
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So we think that the information from the old Georgian source
threw quite a different light on Georgian paganism "han had beer
hitherte conjectured by many scholars—above all, Marr, Marr'
theory, which holds dArmas and Zaden for Iranian deities, and Gass
and Galim) {or Sernitic names of gods, which entered the Georgia
sources by way of Cluistian-Syriac lerature, ete., is wrong. Onl
the Semitic origin of the goddess Jfrupan has been correstly recognize:

! The Georgians asked the I’cm'm me ,\ro<~qr Amx “vr\ au, t- v his @
who was to be hetrothed to the da o

sir cowditions they d 'mdf-d 'rmr 2 )mm»{ mbﬂre e old (;Po'gm
that Persians should net mu‘ums.gie with Genrgians {4th ceut. s.0.0
- Cumount, Textes at Mowwments fginés velatifs auz mystdves de Milhvs, U

.17,
Mroveli, op. ¢
; telel ol

v, & i: Straboe, xii, %, 19, ete---Cf, §
ll,H,Jov' i3 pp. 191, 331

ance, M, L.-';‘Ale\'%x Lo and Custoni in the Cancasss (in Kussiany,

.

1. Curpont, IHe orienfulis
o B Gressmans, Dis ovienfolischon Relig .x:m 3T k
p.o i GGl ven Wesndonk, Das Weirbild dor Irassies, pp. 247 L
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interest.

WWEI{-CEN'YURY GEORGIAN NEEDLE PAINTING IN

ABBREVIATIONS
; ; g THE METROPOLITAN MUSEUM, NEW YORK

ABRT. = ] A. Craig, dssyrian and Babylonian Rehigions Texts.
EBBS. == L.W. Hing, Babylonian Boundary-stones. o
cT. s Cunsiform Texts from Bubylowian Tablets, ¢te., in the British Mrses By Z. AvaLisuvul
JRAS. = Jowrnal of the Royal dsiatic Sociely. Iatss
(ARI. = E. Ebeling, Keilschriftlexte aus Assur relsgitsen Inhalts. - S . . . o i
}I::f'}:t?” ; sc);xradir, Die Kﬁdirsc/wzf'on wnd das Alte Tastument, 2, Suflage, hew - BEAU TIFUL piece _of Eastarn ('A-;mstxan applied art-—an

von, ¥1, Winckler und . Zimtice. embmidered cross—forms the subject of an exhibit in the
KB = ¥ Schwader, Kelinschrifilichs Bibforkes. wing of the Metropolitan Muosewm of Art, New York {Room

BB, = FRelschrift-Urdunden aws Boghashdi.
LEH. = L. W. Kiog, The Lotters and Inscyiptions of Hammurabi,
o

ase H} under the official description-~" Slavie {Armenian ?)
mimy "

The whole decorated surface of the cross is embroidered on lnen
avas, chiefly in silver-gilt thread, thongh sitk has been used

Magic 1. W, King, Bsbyvionian Magic and Sorcery.
Magti. K. L. Tallquist, Dic assyrische Beschwirungsseris Magii.
I—¥VR = H. C Rawlinsar, Tkhz Cunciform Insoriptions of Wesiesn dsia.

§4K. = F. Thureau-Dangin, Die Sumerischen und Ahkadischen K asionally.
ZDMG. =  Zeitschrift dev Dewtschen Movgenlindischen Gesellichafi. g T

“The Savicur is represented as issning from a chalice in the centre
the cross ; the archangels Michael and Gabriel appear in the upper
1 lower parts respectively ; and a six-winged seraph is shown on
sither side ¢f the central medallion.

Several inscriptions, almost entirely 18 Georgian and Greek, form
yait of the adornment of the cross. Above and below the central
fgure of Christ are the wsual Byrantine mopograms: 1€ X C and
NIKA; on the left of it the Saviowr's monogram is worked in
Georgian capitals, the asomi‘avruli of the so-called * priestly hand ™
or ‘sacerdotal writing; on the right of it appears the mementoe in
Georgian—"* Oh (zod have mercy on Solomon ' ; while surrounding
is & Greek inscription in uncial wr iting which reads, in English:

" Thew would'st, for us incarnated, be most mercifully sacrificed like a sheep.”

- Ou the four extremities of the cross, on what seems at first sight
be used sirips of trown velvet, but are not, the above-mentioned
etagian rueraento s again inscribed.  This time it s in extended
oy, thus, reading fror above to the left:

500 Lord Jesus Christ ! © God, have mercy o5 sinfol Solomon Shavrashidze.
Amen.”
-~ Another Georglan inseript ion, in uncial sacerdotal writing, runs
aleng all four limbs of the cros: Beginming with the second line from
the top, it foliows the border of the cross {excepding the four extreme
sm;-c ]us" mentioned) and reads, in English

" God estaldished the World that it shall nut move.

Props is thine thenpe from these and from etermity Thon art. Amen.”
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