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GadaalSiqgee as the Fountain of
Oromummaa and the Theoretical Base
of Oromo Liberation:

Asafa Jalata and Harwood Schaffer

Every society has its unique central organizing and ruling ideology?
and theoretical models in a given historical epoch that it uses as its
lenses to look at and interpret the world and to survive freely and
advance its civilization or ways of life without disruption from within
and without. Ideology plays many roles in a society, and its essential
function is to define and promote the political, material, and cultural
interests of a group, a nation, a social class, a state, or other entities; it
also “offers an explanation and an evaluation of political, economic,
and social condition, provides its holders a compass that helps orient
them and develop a sense of identity, and tenders a prescription for
political, economic, or social action.”? Before the Oromo were
colonized, they, too, had their central organizing and ruling ideology
and theoretical models that were embedded in the gadaa/siggee
civilization that organized and guided them as a society socially,
culturally, religiously, politically, militarily, and economically. 1
advance the idea that without retrieving and developing the best
clements of their heritage, the Oromo cannot full)" develop
Oromummaa (national culture, identity, and ideology) as their
organizing central ideology and their theoretical model of liberation
in order to empowet themselves as a nation in the twenty fir

century. While developing their ideology and theoretical ;nod;t’
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he devastating

Oromo nationalists need to recognize and overcome t
ressors that

ideologies, behaviors, and theoretical models of their opp
have confused and disempowered their nation. ,
Oromo nationalists who are proud of the Oromo democratic
tradition of the gadaa/sigqee and their cgalitarian principles nCQdﬂfloy
critically and adequately study and idcologically and ‘thc()r.CUC‘ 's)t
incorporate the best clements of this tradition to their nﬂﬁ(_){l:qll)"
narratives and practices. Most Oromo intellectuals have U?Cfm .
adapted the knowledge, theories, and  ideologies that ‘“.
learned from colonial cducation; mainstream th().l“lCS T
modernization and oppositional theories such as Marxism :
intellectuals know and usc do not neatly fit to
I argue that the major reason W
faces a crisis due to the lack of a co : N
emerges from the contradictions between the id padad

. 1 and the

that the movement has uncritically borrow ed ‘m'(f Vi th j
anitcs (e

ma 1 ogdad! siq

hy the Oromo natons

herent ideology af
cologies 2

and o18?

ideology and theory that the Oromo massces ©d o
lives. Without developing an O rommmmad 1d'c(>l(>g,\ )‘r )11{(” s‘crld
theoretical models that will appeal to the ordm:n'_\'- " ize ¢ m, t’lf‘
difficult to raisc their polidcal consclousness, ()Ilf_’,‘clqpﬂcm. hﬂtlot;ﬂl
build a formidable institutional and ()rgﬂmmtli()fzpp;) ed bY g

S . Frhioni: 1al state that )
challenge the Ethiopian colonial st atl

imperialism and the imperial interstate BBRLET | foreig? do’ c lﬂ‘fﬂl
Our foremothers and fathers who rcsmt&-,. ()'Ofomo ]lecd‘vef
I who prcscr\'cd the reservo! es int0 ¢ js?

and cxpluimtion anc
and historical knowledge translated o e o ™ 4
: q : ement that St - the 7
' 4 national movement “1oof g/
action by building a n | grov th | fcnﬂ_l heSe
0

. 1 1 anc
in the Bale armed struggle, the birth L B artst
the cultura! ,nimn(n 1 0

heir experic”s

Tuulama Self-Help Association, 5 alva = pe Ul
of the Affran Qallo OQrome. l‘l.nd e Capvival O lcadcrslerﬂ”
cumulative experiences into the birth an¢ >nﬂfi()nﬂ 15 i F{ldmg
Liberation F'ront (OLL). Prominent Oromo D MaZz in b‘)lntby
Haile Mariam Gamada, Alemu Qixccm’]‘ ic\' r()lcﬁrﬂo"ﬁmeflﬁ o
Qilxu, Baro Tumsa, and others playee mtl(’“‘ql d- Tcaif‘ tsr

656 Uthgl

) | 0
institutions and organizations | the ()_f_‘))l‘qi}(lg and bf :
writing Oromo  history with thelr sutte? e fgllo\?‘ Criflclf‘%}frﬁof
thousands of Oromo heroines and hero€® m,n by = The g5t
have built the Oromo national m‘)_VCIﬂ% ()f"m.o' he for

: _ . 4 ?
precious lives for the liberation of ™ I dying
ists arc seill &
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generations of Oromo national
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Oromia and cities while fferi i i

concentration camps for dz;'le]rfé?n:rcth;u::tlimg m—' brs of ?m_d
: . g ational rights of their

people. Imaging the liberation of the Oromo nation and fearing i
potential, the Ethiopian colonial state and the new and old (col(?nliisl
sctt.lcrs are attacking Oromo nationalists in order to destroy Orom‘
nationalism and maintain their terrorist and colonial prﬂ;cticcq o
Oromia. ‘ S
The Oromo national movement i i iti 3
liberation that is rooted in Oromo \'aluel: lfgli:qéeiid;n . .POIJUCS i o
s, s, ideas or ideologies
fmd culture that reflect the Oromo national identity and olitgic i
interests. All these cultural and ideological aspects are enca pﬁuhtcti
and manifested in Orommummaa. Orommmmaa, as the Oromo I:{qti‘o ]
ideology, defines and promotes the Oromo political materi(ql 1?111
cultural interests in order to develop an Oromo politi(’:al comr‘nu;n' /
and transform it into a state through destroying all powers 111?1
ideologies, mainly Ethiopianism,® that have kcp't the Oromo soc(ict\'
sCl;bjcct to collonialjsm and political slavery. According to Antonio

ramsci, political domination is racti % ideslosi

hegemony.® Ethiopianism, as an igcolo((r:iecil t?cizsgh Sevicpe
! g pt, has been
imposed on the Oromo via physical coercion including terrorism and
mental genocide. All forms of domination, incl(lein(r colO‘ni’ll
domination, cannot be practiced without imposing “a s:ructure o‘f
meaning that [reflects] its leading beliefs, values,kand ideas;”’” the
process through which the dominated internalizes the id’eolom'
worldview, culture, and mentality of the rulers as natural orderbi’
called ideological hegemony by Gramsci. The triple ideolo icsl
problems of the Oromo national movement are Ethiopianiﬁmg'ltl
the failed ideologies and theories of the East and the \\"esg in (tr}lr
Horn of Africa that have victimized the Oromo people. )

The Inadequacy of Borrowed ldeologi
Theories ses and

The Oromo national struggle is taking place at a time wh

modern world system is at a crossroads—a time wt en the
modernization  perspective  of the West and the ?Cn the
socialist/communist model of the East have drastically f ‘150—‘callcd
eripheral part of the world such as Oromia, Ethiopia ' ’;1 ed in the
of Africa. On one hand, the modernization theory tl’ an} the Horn
that all societies would gradually develop by be'cor;l?ilrtlgms ‘

aimed
“ln()klel'n”




JOURNAL OF OROMO STUDIES

under the leadership of powerful capitalist countries® h§s pr()\1 ng;)r
be false and a self-serving ideology of Western countrics and ¢ i
client states in the Rest of the world. On the other hand, the S()C'l‘“ o
perspective, which has asserted that since the capitalist world sy thcby
has been reactionary and exploitative and it should be ()vcrtbr()\\ ﬂl -
revolutionary means under the leadership of the working cia
dictatorship, has become a version of the modernization model an
ended up in failure in the periphery.” ) have
As the policies of the West, particularly those of the US, l‘q\'c
proicted colonialism, neocolonialism and dictatorship a.nd '](;nS,
contributed to underdevelopment and gross human rights }'u.)lﬂﬂhqve
80, t0o, have the policies of the former Soviet Union and Chin2 -‘thc
contributed to the same problems in the Ethiopian Empire." me
Oromo, both the capitalist and the socialist idcologicdl -y
theoretical models have contributed to  their C()l()nl-Zﬂri‘ru‘ly
terrorization, and impoverishment. Western countries, Pﬂrucuqlllc'
England, France, Italy, and later the United States, and the ,SO-CiﬂvC
socialist countries, mainly the former Soviet Union and China, 7"

. hav¢
. . iy n
supported the successive colonial governments of Ethiop!d a

- : o
- . . L euffering
contributed immensely to the dehumanization and the suf the

the Oromo and other colonized and oppressed peoples iberdl
question is: what has happened to the West’s pr()claimC Jast’s
de“?o?facy and the protection of human rights and the ,)‘ d
SOClahSt .rhetoric that have claimed to eliminate injustice?
exploitation under the dictatorship of the working class?

u
\est WO
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. -d to 1d
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idualg v
hundreq vho hay

ears haye
Crea
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> O ' ver for the ™ me
¢ controlled state pow¢ of the o e
. . 1des ¢
: and maintained two sides 9" 7 nd :
ersion thj . s radist Tt
“hell ,t 18 world is “heavenly” or patf whic
ellish> < by :
sh” or torturous, The proces® chlthlcf 50
as created and maintained the® !

m 1’11\’/112IS W

. —nety : B eavetlly e

and gy the 1rnp0verigh ‘I])horlca“?. called . h . poth i t i Oued
Rest throygy, cdand suffering societies co?

\ . <

10y . 1ance an
VAtious formg of violenee ”
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subjugation. The conditions of indigenous Americans, Australians,
Oromos, Palestinians, and others demonstrate this reality.!!

Out of a world population of over 7 billion, more than “three
billion people live on less than two dollars a day... Eight hundred and
forty million people in the world don’t have enough to eat. Ten
million children die every year from easily preventable diseases. AIDS
is killing three million people a year and is still spreading. One billion
people in the world lack access to clean water; two billion lack access
to sanitation. One billion adults are illiterate. About a quarter of the
children in the poor countries do not finish primary school.”!2 Most
of these impoverished and suffering peoples are the descendants of
colonial subjects. Those rich and powerful classes and well-to-do
ethno-nations ignore the devastating consequences of absolute
poverty and the associated violence on the indigenous and stateless
people in the world. The Oromo, as one of the colonized and
stateless peoples, are one of the most impoverished, uneducated, and
suffering colonial subjects.! They are also denied basic political,
social, and civil rights that are essential to expand their human
capabilities, freedom, and democracy that assist them to define their
social and economic needs. Without having political freedom and
democracy people cannot actively increase their agency, human
creativity, and potential to collectively solve their problems by
overcoming their ignorance, fatalism, and powerlessness, and by
critically understanding the roles of social and political systems.!

In the capitalist world system, the processes of societal
destruction and construction have occurred and have been
maintained through various forms of violence.!> The processes of
colonial state formation and the destruction of indigenous peoples
have occurred simultaneously.!® Despite the tact that those who have
created and maintained this kind of unjust world have claimed to
promote justice, democracy, security, fairness, the rule of law,
equality, fraternity, and human rights, the processes that we have
mentioned above have continued. Religious ideologies such as
Christianity and Islam and the political ideologies of democmcy and
socialism have not overcome human greed and ethno—nati(mal/racial,
class and gender hicrarchies with their accompanying oppression
established and maintained through various formg of Vi()lcan’
including terrorism and genocide. In fact, these ideologies arc’\
repeatedly used to hide terrorism, gen(.)cide, and the gross :i()lati(m
of human rights. Most people, including the Oromo, stil] cling to

5
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these failed ideologies and theories because “every i“d“'l.dunl ® mlll
a two-fold sense predetermined by the fact of gm\\'lflg u.p and
society: on the one hand he lor she] finds a ready-made swufmon; "
on the other he [or she| in that situation performed patterflC»S :
thought and of conduct.”?” By using the idcologies and thcorlt the
the oppressors, however, human groups cannot briﬂ}.ﬁr ‘"‘bolu rable
fundamental social transformation needed to change their deplor
conditions. _called
What is disappointing about humanity is that at the S(L)in“ the
revolutionaries and progressives who have engaged in prom™ d Dthcir
ideology of revolution as an emancipatory project C‘har.lgCUniOn’
minds after they captured state power in the former 50"1@1 pegan
China, and other the so-called socialist countries ﬂn(} at a0
developing state capitalism to accumulate more capital/ e :);mfﬂic
cost. These countries implemented their ideological and €¢ e, an
policies through all forms of violence including terrof, rortie

a
s . . o o er D‘
genocide, just as imperialist countries have done. Alexat f the

(0]

. . e ig ont Yo
Al Georgg W. Breslauer note that “political terror 15 soci st
€ssential

: % 3 . s L e
Instrumentalities at the service of’ the $O cal
System, and  the

Organization by
assets— : T
>“5—O0rganized force, economy, communications, yste
sclence, oy

”15 % > .ﬂ ) :
As in the system of the West, the so-called sOC™ ﬂﬂd
has combp; i i of aed
ined dlctatorshlp,
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7
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ldeology of soci E ldeologles of liberal democracy Orﬂo
Acve during , ae o f\b(.w@ all, the Oromo nati.()nﬂl lr i

ACng deepy cri}; eglod of time in which the capitalist ‘Vl( ) and cult”
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these factors raise fundamental ideological and theoretical challcn.gcs
to the Oromo national struggle. As Karl Mannheim asserts, “Crl_ses
are not overcome by a few hasty and nervous attempts at suppressing
the newly arising and troublesome problems, nor by flight into the
security of a dead past. The way out is to be found only_ th.rough the
qraduai extension and deepening of a newly won insights and
lthrough careful advances in the dircct.ion of control.”20

The engineers of the capitalist world system . havc_ ﬂused
modernization theory, Christian absolutism, and th? clmm. of -I:,uro—
American racial and/or cultural superiority to explain and ]Ll?tlfy the
capitalist civilization that they have constructed and njlfuntal.ned via
the destruction of world indigenous peoples.?! The hbemmon fﬁmcl
development of indigenous peoples like the Oromo is impossible
under these conditions because “development requires the removal
of major sources of un-freedom: poverty as ~\vcll as tyranny, poor
economic opportunities as well as systematic social dcpqv:_moni
neglect of public facilities as well as mtolerancg of or over ?ICUVIF_V OE
rq;ressive states. Despite unprecec_ientcd increases  in oy evml
opulence, the contemporary world dc?rues clementaﬂ,'”tfeedom to vast
numbers—perhaps even the majority—of people.”’?? The O‘-rom()
who enjoyed an egalitarian democracy, although not pc_':rfect, prior to
their colonization have been denied all forms of fre;dom by
successive Ethiopian colonial governlr.lents fmd their gl_o.bal
supporters. Unfortunately, the harsh S()c1o—econ(?rr}1c and polmchl
conditions make the Oromo the target of Christian and Islamic
fundamentalists. Consequently, thge are .Oromos ) \vllo are
abandoning their culture and nationz_thsm tQ lmltate Franlhl (Western)
or Arab fundamentalists by claiming rfihglous COl’r.lITll.tment and
focusing on the life—after.—death. Explammg_ the slg.mﬁcancée of
religious fundamentalism in the conte‘xt. of the. tml.ure of “the
mot:lemist projects of capitalism apd socialism, Tariq Ali notes, B\
the end of the twentieth century with the defeat of secular,Nmod‘erAmst
and socialist impulses on a global scale, a wave of religious
fundamentalism swept the world.”23 . |

Above all, the modern capitalist system is changing very fast and
drastically; existing national .zmd mternatmnal( Institutions, such as
states, international orgﬂniza.tlons,.and transnatl(.mal corporations are
incapable of adequately dealing \Vlth the emerging cultural, political,
ecological, economic and technological challenges. Those who reap
immense benefits from the current system are trying to maintain

v
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status quo by the use of violence. Those who Evant rc.t()rm ()r nci‘lizz(iz
are engaged in various forms of resistance. The resistance 11/ cial
social movements that deal with issues of cthno-gamona \ft‘ he
problems as well as environmental and human rights ISSUCS',}[ccl of
same time, religious fundamentalists try to pull back th”c w 1chcr,
history to return societies to what they call “golden eras. H()\ble of
since most people know what these fundamentalists arc CﬂP“‘ S
doing, some fanatics and true believers buy into their ﬂﬂr;aorics
“Antiquated and inapplicable norms, modes of though_t, ?ﬂd mcnc&
are likely to degenerate into ideologies whose function it is to Cf) Karl
the actual meaning of conduct rather than to reveal i)’ wrltes
Mannheim, . clude
The rapid changes that are currently taking place 10 that
developments in communications and information tcchn()l”glcz the
collapse space and time, changes in military technology “nq the
nature of warfare, changes in political and economic Stl'ucwrcfo’n o
processes of environmental degradation and the possible deplet the
natural resources, unbalanced imperial interstate relatons a0

| c6
declining of the legitimacy of national and supranational g()vcmﬂfmi
the emergence of national and ‘mc
Systemic social forces,

peripheral states becays
external intervention 25

global social movements ?5 $O
and the failure or inadequacy © . an
¢ of the lack of domestic lcgitimﬂc'\cm 15
Similarly, the Oromo national movem

]
: i Tlobﬂ’
simultaneously confronted with the combination Of ' %11 -
. . . . . i C
ideological, and religious crises. Consequently, Oromo politi©
Intellectual leade

dmap o
. . 2 1 :
18 and organizations lack an ideological road
a coherent theoretical

mo
Oher model. The repeated attempts Of
Nationalists 4p leaders to uncri

theoreticg] models from the
knowmg their own social

and political thought hay

. o an
I T y1es ¢
tically borrow certain ideolog at

West and other S()ciedcsl\‘rl(t);h)'a
and cultural history, worldview, Phll()sor the
¢ created a very dangerous situation st
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ind
Gadaa/Siqqee and DeveloP
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. was Sovereign, democratic, mof Crﬂﬂoﬂ
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-oe f hi io-cultural

e oo, Bertrasheymers colonled uring the i
and historical foundation. Before y wer e (,()V@-I{Cd S
decades of the nineteenth century, thcé):o:;;ﬂ:/cri :p erned. T
cgaliarian ccllerﬁocra:ccts (())rfdgrocril(l)eiulturalipolitic;]li] military, social,
Cngapwlit)cmii rﬁiious and philosophical thought. According to
ane = - ledoe. in the light of the total conception
L\'Ia.nnhclm, ‘fkn(-)“dedge’ aj :sclrllh:oi'\ ex;ericncc, for ideology in its
of idew gy b} n(') e 1 idenﬁcal with illusion. Knowledge
relatiofid, SEFLEPL T2 -nOt' . : in actual life situations, though not
atising Ou't o OLirdcr‘\prii)lflrelfthe-lcss. The norms arising out of such
abSOlluiief’cl,ZiElr:t)j\Z;s %li) not exist in a social vacuum, but are effective
actua AL o
s e SﬂﬂCUO“ZtornCCO‘;i:‘CECCH a colonial order characterized by

TheleCFOS antl mcngal genocide, politﬁcal slf_wcry, illi.tcra’c,g'_, and
B e By committing “genocide of the mmd, the
impoverishment fives of the(colonjaljsts and impc'ri;}llst.s have
el per'speilectl;alﬂ and nationalists to ignore their {ndlgcn(.)us
mis.lCd Oromo‘lmcdm()n; and borrow the theoretical and 1dco_log1cal
SOC]O_Culnfn?klmetOI?it{ or tixc West, that have little relevance for the
g?(?{i:) Osituation. Because the Oromo people -hafut;::; ltnsflri

ted in academic, media, and government insti ) ,l "

GC_rCSCﬂ b muzzled and hidden and most people, including
o B are 4slrjll misinformed and know little al_m.)ut the
e e StUdC?ts_’ ‘imtitur_ions. Explaining the similar C()ndlg()ns of
()erO ﬂﬂd\t i fmgs MariJo Moore argues that the C()lgnla}lsts and
indgenous [dmetﬂcin\',e committed “genocide of the mind” on the
thelr. dCSCCQ da'rl \ )lflS Americans in order “to destroy a.n.d/or
S et lglem histories, futures, languages, and traditional
mistepreset “C e;) 1es.”’28 Similarly, the Habasha colonialists not
thoughts Of'I\c]laU;e POr(l))rno country, they have also controlled the
only occuple tlle framed the \\721&" Oromos think, act, and behave.
Qromo &iaS 2 m; Oromos _ still identify  themselves with
Con‘seq'uerltll{}’, \ji(r)l sly or unknowingly and work against the Oromo
Eth'lopm'ns rr;)t\ idc%)iogically, politically, militarily, and cu}turally.
naona e ionalists need to achieve total mental liberation by

.Ororir:)y ?}?:Ze;ast;tjng effects of the genocidg of the mind that
O o . lonialism and global imperialism have imposed on them,
litfhloiltal?diion; n;any form; of civilizations, we have reached to the
After S y

lusion that an Orommmmaa that is based on the best clements of
conclus

9
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'thc. Ladaa/ siggee civilization, worldview, cgalitarian democtacs; q?d
justice for all can hclp Oromo nationalists overcome the ideologic?

- , .. QOrom0
and theoretical confusion that attempts to hijack or abort the 4

. - tifle
directly 89
ation ©

struggle for liberation, sovereignty, peace, and sccurit}'.
are many cxternal and internal forces that directly orindt
the development of Orommummaa by undermining the thtOlEstS
ga(/aﬂ/ﬂ'{/(/t'e, what should the genuine Oromo nationa

. h“
-« philosop®
ol . . - S
Gadaa/siggee is  the central source of Oromo politics, P 15 from
and custon

.Cﬂy
7 Ologl
. s Mt ;11 1dc

which Oromummaa flows and develops as the intellectual, om0

and theoretical powerhouse of the Oromo nation. _Bccml'htc fcmﬂiﬂs
nationalism is not yet fully grounded In ‘,Qd{/tlﬂ/,,-/{/{/l’t’,1'1r Orom®
corrupted by alicn idco]()}_{i(cs ‘and theories that contradi€

fundamental v

wisdom, worldview, moral values, cthics, laws,

alues and democratic principles. e )lo(fic‘ql and
Because of this corruption and the lack of a clear I ‘L(;(,gi jcan y
theoretical approach, the Oromo national movement 15.51? Oromo
less cffective than it could be and is misused by miSfJ,UldLO nﬂﬁ'oﬂﬂl
organizations and other forces that work against the ()1-('>rr; who %
interest. However, those determined Oromo nn'donail;tomo civic
cngaged in the liberation struggle by dcfcn“‘“gl e

institutions and providing indigenous Oromo Vﬂl““‘“)t ¢ B 1in
new generation of activists and leaders to Chﬂllcn‘g;avc engt®
colonial system. Consequently, the Ethiopian rule)i’_()m() and © ¢ he
the wide-scale violation of human rights of tl.ic.( 1110 heatts O@Mh,
These abuses are testament to the fcnf fhﬂ‘t‘ls rlr?crtlt, rortur® " fof
Tigray and Abyssinian leadership. But, ]mprlef?igt from ﬁp e
and suffering have not prevented Oromo actvi

. « el > JC ¢ - ¢
the rights of their people. Therefore, We ed o2 van thf
ever that Oromo nationalists who are determ , the sourct 0
. ; . . . t¢
liberation and emancipation must return minds a7 0 |
vad, ] ivilizati ] still survives 10 the uest,  af
KLadaa/ sigqgee civilization that stull s «the 4 sise’ ¢
. . by es a
the ordinary Oromo. As Amilcar Cabral not ’c, does nottvho ﬂrl
03 ’ ~ 1SS - 7V i/
return to the source’ or of a ‘cultural rcnal'asﬂncfor it is th° Iy SOCIJ
could not arise for the masses of these peoplé ime th¢ s

. t Ll
the repository of the culture and at the Sami histor)- " //zt//ﬂﬂf
sector who can preserve and build it up and make P ad’

of g% OV

; . X sitory W
Inasmuch as Oromo society is the repo 1992, e ﬂ“qfl
§ 3 d gi?l.
n 1991 and -~ e TS
rm by ioinlﬂg hﬂd
Oromos

. . (71
principles and practices, when, betwee 4
appeared on the Ethiopian political platfo

S St N < >Nt
led Ethiopian  Transitional Government
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expectations as they heard talk about democracy and gadaa and saw
Odaa (sycamore) on the OLF flag. In that moment, the majority of
the Oromo supported this organization claiming &ayyoon deebitee (our
freedom returned). Unfortunately, the OLF strategies, tactics, and
organizational capacity to use gadaa/ siggee principles and practices in
organizing and empowering the Oromo people to struggle for their
liberation and emancipation as a nation were inadequate. Using these
weaknesses as a political opportunity and realizing and fearing the
Oromo political potential, the Tigrayan People’s Liberation Front
(TPLE)—with the support of Eritrea and the West, particularly the
US—and its surrogate organizations attacked the OLF, diminished its
capacity, humiliated the Oromo people, postponed the Oromo
liberation, and continued Ethiopian colonialism under the Tigrayan
leadership.

Although significant progress has been made in the development
of Oromummaa, the Oromo national movement must now focus on
the mental liberation of the Oromo people in order to fundamentally
break the colonization of their minds and enable the entire society to
own and engage in their own liberation and emancipation project
rather than be passive observers and reluctant supporters of others.
This is only possible by fully developing Oromummaa by restoring
gﬂ(/zm/ siggee, building civic organizations, and improving Oromo
poljtical culture.  Oromummaa is above individual, regional and
religious identities; it is the foundation of Oromo survival and
without it, the Oromo cannot practice their culture and religions
frecly and promote their national interest. Based on tradition,
knowledge, and wisdom, Oromummaa introduces an ideological and
theoretical innovation, facilitating the emergence and development of
new cultural elements. As Gramsci explains, “Creating a new culture
does not only mean one’s own individual ‘original’ discoveries. It also

. means the diffusion in a critical form of truths already discovered
. and even making them the basis of vital action, an element of
coordination and intellectual and moral order.’’30

In reviving the best of Oromo culture and diffusing “a critical
form of truths already discovered,” Oromo nationalist intellectuals
play a central role. Such Corljmitted scholars must unearth the
Oromo past and provide Crltllcal theoretical guidance for the
development of Oromummaa. Again Gramsci asserts that “one could
only have cultural stability and an organic quality of thought if there
had existed the same unity between the intellectyalg and th(e simpl ¢

¢ as
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there should be between theory and practice. That is, if the
intellectuals had been organically the intellectuals of those masses
and if they had worked out and made coherent the principles and the
problems raised by the masses in their practical Activity, thust_
constituting a cultural and social bloc.”! Recognizing the role 0

) ! T . . . . Oromo
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tortured, punished by life imprisonments, crippled or blinded, and
raped by the enemies of the Oromo people.

In Oromia, the main road block to restoring gadaa/ siggee and
developing Oromummaa is the Ethiopian colonial government that has
imposed political slavery on the Oromo by denying them the
freedom of organization and association for more than a century.
But, the Ethiopian government did not and does not have the
absolute power to prevent the Oromo people from organizing
themselves because Oromo nationalists were able to create the
Maccaa-Tuulama Self-Association in the early 1960s openly and the
Oromo Liberation Front in the early 1970s clandestinely. Hence, the
Oromo have the power to organize civic and political organizations
in Oromia clandestinely, despite the brutality of the Ethiopian
political system, and in the Diaspora openly and intensify the Oromo
national struggle. So why don’t the Oromo have effective civic
institutions and political organizations both at home and in the
Diaspora today?

Building More Effective Civic Institutions and
Political Organizations

Oromo nationalists need to address the following four major issues
to build more effective institutions and organizations. First, Oromo
nationalists need to recognize the importance of civic culture and
institutions and avoid subordinating them to politics. Strong
independent civic institutions can democratically challenge the
Oromo political leadership and force them to make a transparent and
accountable decision. Without a strong civic national association,
Oromo nationalists do not have the platform for national debate and
discussion needed to build national consensus.

Second, building Oromummaa as a national culture, nationalism,
and an ideology is absolutely necessary for consolidating more
cffective national institutions and organizations. Third, the Oromo
need to develop a clear national self-image based on Afaan Oromoo
(the Oromo language) on gadaa/ siggee democracy.’d Every society is
organized and functions around its dominant preferrcd'sclf—imége
which is determined by its dominant forces; this self—imaqe unite; ’;
people or a nation as an identifiable entity.™ Accordin(q to M;k;
Cormack, “A society undergoing crisis, particularly 4 Erisi; over
which groups should dominate, will manifest competing sclf-imagcg’
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but one must eventually become accepted as the dominant image or
else the society will lose jts coherence.”3s The dominant self-image
creates “the core of a framework of in i

democracy, liberty, morality, justice...)..
place in linguistic and social practices, whj

. Mo agree is Oromo
democracy, known as Ladaa/ sigqes, history, culture, and Afaan Oromoo.
These must be recognized and celebrated in the nationa] ideology of
Oromummaa. 1deology mainly works in two Ways: social cement and
ls;oc(iial control. As ZOCial Ceément, ideology is the socig] force that
inds society together by providin a fi : . .
action can happen; as so p g 2 tramework In which social

cial contro], ideology 1 .
i ; as 2 mor
coercive effects on social actors by focus nore direct and
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words, the Structure of i
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.. .. . d
i r. criticized this position b}t 'con?bmmg the soc1a:l an
iftlk?c:g;wirldly gospel in leadjng th;:' Ctl)v1llie?1tghl;tts taiozﬁr;ir: }:25 t:;e
United States and by expressing his clief ‘ irch has 2o
igation to deal with moral and ethical issues in sczg:net) as “t
32!1cgeagf moral and spiritual sill\;thgrit);lon ez:;trl; ) 22;1 jzso ITee ;g:;:ij:l;
of the moral and spiritual life in the comn .'a] ¢ s usly
itici i ignoring its social mission
Crlthlzet:?n tl‘:mvet'l;(l:;z Z;:::}?eiiorcolﬁ?ﬁa]jsgn, the rz‘lcial cast.e system,
:‘;I;Pg:-’e ugnderdevelopment of Black Americg.: Lik?era;?ndi.;;her
i ina Tumsa—withou —
ngci . tah(;ixl}sivel;:}?iip(iz:ldlcolonialism and dictatorshiP without
ls1ti(c)1(i)ng uEnd%r the ideology of Christian fundadme}?tahsrjr;. T}l;e
iopi ilitary i imprisoned and kille im. At this
iﬂlfﬁgzﬁt rxl::mori'orff rc?cf nlotphave other Gudina Tumsas coming
from the Or?mﬁuf:siszzgc l:]ig,dlj\;lalcolm X developed revglutionary
iy M?rngli m and challenged the white establishment in the US
P lj)aiﬁo'n sthe African American material, igten?cmal, and
!3}’ opi lz":s;ources and tried to develop a new direction for the
1d391081CZ . rican struggle. His Islamic beliefs did not prevent hlm
Afmaffl h ing for the liberation of his people. He insisted thaF Afncan
from - tln%muld rethink their past experience 1) by recogngmg“the
Ameﬂcans S f history and criticism and 2) by overcoming “the
o (()i inaction which resulted from the internalization of the
COf}fUSIO{I o lass’s view of the world.”#! The Oromo have.also hac?
thetr m]mlg C nary Muslim religious scholars such as Sheik Bakgrl
o Ii'eVO Llitcl)odigi in a refugee camp in Somalia and Dr. Sheik
Sap}}:ao “a,d Rashad Abdulle who recently died. Such Oropqo
Mu' amlrin t religious scholars are mostly absent in the Oromo society
odar, Co ?ll 7, both Christian and Islam fundamentalists misdirect
today ((:)urrzlo }r’nen and women by focusing their attention on the
Y e le) or life-after-death at the cost of ignoring the Oromo
Oth'erwa(l) . truggle. More or less, Christian and Islamic fundamentalists
?caat::zninrfoce%lgt éromos what they do not believe in and practice. If
Christian and Islamic fundamentaljs.ts believe what they teach, the},
should have struggled against their own governments and their
eopolitical boundaries in order t? open them for othc.:r peoples. So
\g;vhy do they teach and mislead innocent Or9m0§ with something
they do not believe in it? How can Oromo nationalists mobiljze their
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people to organize and enabl
. e them to take iV i
liberate themselves? collective action 10

The Transition from Pass

Action ivity to Collective
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_ = The Oromo can recover their
hernitage and political freedom by building national civic institutions
and effective political organizations that raise  their political
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liberation and emancipation. Without effective civic institutions,
political organizations, and an cffective military establishment, 2
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Oromo lands and other resources. The TPLE is committing these
crimes against the Oromo not because of its strength, but because
Oromo institutions and organization are weak and fragmented. One
would expect that Oromo nationalists would recognize the danger of
the TPLF and work in a collective manner, overcoming their
conflicts and divisions through national dialogue and consensus,
based on Oromo democratic traditions and their revolutionary
commitment. So what should the Oromo nationalists do now to
overcome public passivity and institutional and organizational
ineffectiveness in the Oromo society?

The raising of Oromunmmaa consciousness and formulating a
theory of liberation that will build institutional and organizational
capacity in order to empower the Oromo nation requires some
committed, determined, and hardworking activists who are ready to
sacrifice their intellectual and material resources and when it is
necessary even their lives. Such activists must engage in rebuilding
Oromo national civic institutions and political organizations based on
the rule of law and gadaa/siqqee principles, enabling the Oromo
people to acquire their freedom. The Oromo national ﬂstruggle is
about social development and “cxpanding human freedoms.*
Identifying institutions and instrumental freed.om t_hat advance “the
general capability of a person,” Amartya Sen identifies tj1ve types of
freedom. These are “(1) political freedoms, (2) economic facilities, (3) social
oppoz'//m/fies, (4) transparency guarantees and (5) Pl‘ofecfiz'(’ :z'r.mjfg')v. ’.'43

Sen explains political freedoms as political and civil rights that -
include the right of a people to determine who should govern them
and on what principles, the right to scrutinize and criticize leaders,
the right to political expression and uncensored press, and the right
to choose from among political parties. He sees econoniic facilities as
free pﬂrtjcipation in markets and generation of wealth and public
resources, the open access to finance, the utilization of economic
resources for the purpose of production, consumption, or exchange,
and basic economic security and entitlement. Social opportunities,
according to Sen, involve social arrangements such as education and
health care that influence the individual’s substantive freedom to live
better and to increase motre effective participation in the kind of
socio-economic and political activities that are absolutely necessary to
overcome un-freedoms. Furthermore, having protective secirity i“\'()i\'cs
a social safety net that protects people from misery, Stﬂﬁ'ﬂti(m’ dieatl

5

and disease. What Sen calls fransparency guarantees help in DEEvent
ng
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corruption, financial irresponsibili

creating the freedom to be open and honest in dealings with one

another in civic institutions and politica] Organizations. The Oromo
national struggle attempts to enah

le the Oromo people to build civic
and political institutions that will restore all forms of their freedom
by expanding the human freedoms that the Ethiopian colonial state
has successfully denied them,
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. izations from making serious
. litical organizations iati
.. tions can stop po associations
o m‘scnztﬁd tactical blunders. If the Oromo ha‘:kll S“g?gmo national
strategl titutions, they could have Pre"em-ed e mistakes in the
and ins t Parti,cularly the OLF, from making tragic

movement,

1990s and later.

Discussion and Conclusion

i strates that the survival of a people qepfinds :rrlldth:;l:
Hlstor}r demon iousness, national ideology, organization, the
collecf.l Vioc;ri!]?::;ly defe,nd themselves from. ;helr c?hn;rrnnci):‘]l zilger «
capacity ; it genocide on
WEO wou Id Sub!ugs te i}z?dojnzor:tzlétr g;esources. Consequently, }fh‘e
SXpropIEe thfflf O’mn of the Oromo primarily depends on their
survival and hbera;(zrelop a deep sense of Oromummaa whlciqh 1;
capacity to fugy /; ee principles. The Oromo need to 'restohre ein
enshrined in ga o 1ch1 and cultural knowledge to afd ; emther
accumu{ated hlStOf and tactics for liberating Ororma-' n o 1
deveoping sratege ust fully develop Oromummaa as their natlor;la
words, the Oromo mof community power in order to hz.wedtf e
ideology and' e d organizational resources that are required for
economiC., e, %nn and restoring the Oromo state. According to
empowering the r‘lfIt-l}? struggle to control ideological, economlcf:
Micahe! Mzml:l;oliticale organizations provides the central drama o
military, an

socialrt}:levelopmegt;":t Ethiopianism and its colonial structucrles' z;nd

In .order to safional destiny, the Oromo must .ﬁ.rstl e\o i; (;E

determine their heir source of personal and. poh{:ca P 1',
Om”w’”.”ma o fa Rejai, ideology covers five dnmensmps, namely
Accordlqg to lzllhos:l?fective, ,the evaluative, the programrpaue, and the
the 'cogmUVi,G Sromz/mmaa as the cognitive dimension help.s in
social base. he social and political conditions of the Oromg,. as a
understaqdlng t e‘fit appeals to sentiments and strives to elicit an
nadonal ideclogy e frcl?m its followers ... what gives 1de010gy its
emod.on? l e in fact, the most important, latent, function of
force Is its passion .. 0. m47 Ideology justifies or denounces an
ideology is to tap emes 'Ot;i order; in its attempt to advance an
existing socia anfi ‘EOh;::si ed to, ... transform an existing social
alternative order, ft. lsttemp%:lto evoke a sense of rage, injustice, and
and Ejouniils? :;:r’l; ?ts counterparts.”8 Similarly, Oromummaa, as the
moral pro

19




JOURNAL OF OROMO STUDIES

) S rinciples, exposes the
cri . P » CX]
mes of Ethiopianism and promotes freedom and justice.

’ The Programmatic dimension of ideo
Ideology strives to translate values intq
1deology sets forth ... 5 hierarchy of

logy “focuses on how each
active commitments. Each
values and objectives, and each
riorities identifying immediate
; 7% In the same tashion, Oromummac
ples that can be used in developing a plan of

nti i i
: ng Oromo Fiemocraue ralues and revolutionary
e Oromo national move

Hdp Association in the ¢ OLF in the carly 1970s
and the objectives of the Oromo struggle for libcratjo;q :}1rc stiil
correct and have yielded some results for the Oromo nation. The
central objective of the Oromo struggle has been the empowering of
the Oromo people to determine their destiny by using their political
power in ways that reflect and practice gadaa/ sugqee principles.

The zlllicmpt to delegitimize the objectives of the Oromo
liberation—from without and \xfn:hm in the names of the pgc:ndo—
objectives of fake democracy, cm;enshp,gnd fcdcratlon—wo ates

risi £ Oromummaa that is engrained in the gadaa/siggee
th? Hbl(}m. O-q]ucs‘ and practices. The Oromo need not request
[;hr]]]:::c(;r:;\\ s\cif—dér,crminati(m, and sovereignty from thc. Ethi(?pi;m
z:hmi;ll‘ S;;;l(' because Oromos can only achicvc. rh.csc p()l{ncal r'lght?
through fully developing  Oromummaa and bulldmg__{ th.elr n;gona
organizational capacity based on the best clcmegts of their trac mon;
Borrowing ideologies without clearly developing Oromummaa an
formulating a theory of liberation based on the Oromo democratic
tradition will not enable the Oromo national movement to overcome
its current ideological crises and political paralysis.

Oromummaa celebrates Oromo  collective self-image and s?lf—
interest that are built on the foundation of Oromo social and polimcal
institutions. When Oromo nationalists fail to understand that the
individual and the collective self-interests of' t.he Oromo ’lrfli
interconnected, they ignore the negd to engage in civic empowemz;cv
for the greater good of Oromo Society bszcause they assume that)o ,

n achieve their individual-interests without engaging the pe Prl
e kes this position, he or she develops 2
affected. When an Oromo takes 3
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essentially destructive ideology and develops a rapacious 'md
prcdator{* type of self-interest at the expense of othcr Oromo. CJ_\'lc
engagement helps in moving beypnd a narrow c1rFlet t-ranscendmg
the private by engaging with a wider Oromo pul_)hc for p‘r‘omotln,g
the Oromo national interest. This cngagemcnt_mvolves pC(.)pl_cs
connections with the life of their commuru'ﬁes”"’ .through _bulldmg
trust among diverse individuals by overcoming their suspicions z?rld
isolation. “Trustworthiness lubricates social life. Frequent interaction
among a diverse set of people tends to prodgcc a norm 0.1;
generalized reciprocity. Civic engagement ﬂl;l,d social capital entai
mutual obligation and responsibility of action.”! '

Increased trust, social contact and interacmor} further dg’clog
and widen “our awareness of the many ways in which we are linked
and increase “tolerance and empathy.”? Just mere connections are
not enough for building trust, but_ thcr.c musthbe the capacity ff)r civic
engagement through participation 1n  giving .spceches,. 1urmmq
meetings, managing disagre?mcnts, and bcan.ng qdn}lmst;qlu\c
responsibilities.>> The connections bflscd on trust 1.n\'ol\e 1lef115 ip,
respect, truth, charity, humamg, llel‘t}','pﬂtrl(:t‘lsm,.I?CHC\O???C,
brotherly and sisterly love, justice, :md fﬂll’nCSb:;' Po.lltlcal acmlsmv
and civic engagement play two essential roles in society: f'.lrst,~ they
help identify and overcome weaknesses of »s.()cml institutions apd
social interaction. Second, they empower glnzens b\ overcoming
institutional weaknesses.3 They must be put into practice based on a
common denominator. Civic engagement and the de\'elop.ment of
Orommummaa are interconnected. Orommummaa must be built on a
common ground since the Oromo pcpple are a diverse and a .multl—
religious society. “The more endgrmg and the ~more basic the
common ground, the more substantial the connection; the more we
identify with what is, or is felt to be, essgntml in the oyther, th.c more
meaningfully we experience our connection to be. When this more
essential identification develops, then we no longer relate as
strangers. We feel secure in the cormcctj.on w¥th the other and less
al()n(; in a world of people who are essentially different from ug. 56

During the time when Or()r.nos. ar<-i d'eveloping ()m/////////;ma,
engaging in civic action, and bui.ldmg institutions and organizations,
théy also can build alhagces with (?ther c.()lomged and oppressed
peoples who are strugghng.for national llbcratl()n and
democracy. Oromo nationalists should realize th
developing their central ideology of

cgalitarian
at 1 addition ¢

Oromummaa  and building
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organizational capacity they must recognize that “[vl]ictory has often
come to the side of the actor with the deepest commitment to a
cause and the greatest capacity to withstand exceedingly high costs
for lengthy periods.”s” The Oromo national movement must struggle
to establish popular power and self-government by going beyond
official or elite democracy and by engaging in the process of
“democratic imagination” to expand the knowledge of democracy.”®
Recognizing the failure of official or elite democracy in promoting
equity and justice for all peoples in the West and the Rest of the
world, James Cairns and Alan Sears see democracy as
question” and propose the struggle to promote
below” to empower people to achieve collective s
fundamentally change society, and to
democracy emerges from genuine ¢
democracy from below are synony
social, and economic equity
national movement must start

“an open
“democracy from
elf-government to
promote the principle that real
quity.® Oromo democracy and
mous since they involve political,
and justice. Therefore, the Oromo

‘ . practicing the Oromo democracy of
gadaa/ sigqee if they want to achieve total human libe

‘ ration in the
Oromo society and beyond.
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